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I.  Overview & Introduction to the guiding premise
A. Overview of Progression
1. This seminar began with the premise that in order to understand  night and day worship and prayer we must recognize its broader theological and narrative substructure.  Incessant ministry to the LORD, in other words, cannot be studied in isolation.
2. In its most summary form, this foundation was set forth to be based in the revelation of Heaven and God’s desire for the realities therein to be replicated on the earth.

3. Having now established the biblical contours of Heaven, the worship that transpires there, and the original unity of Heaven and Earth we now turn to following the story of the replication of those realities unto ultimate restoration.

B. The Principle of Replication
1. Basic Premise 

8"Let them construct a sanctuary for Me, that I may dwell among them.  9"According to all that I am going to show you, as the pattern of the tabernacle and the pattern of all its furniture, just so you shall construct it.”  Exodus 25:8-9 (NASB)

a. The key relationship previously established through this passage as it related to the Tabernacle of Moses was that the dwelling place of God was contingent upon  the replication on earth of the prescribed heavenly pattern.
b. This points to a broader principle evidenced throughout Scripture, namely that replication is unto convergence.  Stated more fully: the means by which God brings about both the partial and consummate unity of Heaven and Earth is through replication on the Earth of the realities of Heaven.  Thus in its full, eschatological application it could be said that replication is unto restoration.
c. The final component of this principle is the order in which it occurs.  This includes two principles:

(1) In general, the order of replication moves from the center outward –both in measure of significance and chronologically.  Therefore we would expect to see the realities of the Heavenly Temple replicated first and be of the greatest importance with other elements following in various ways.  
(2) In general, the replication is successive and unfolding with elements progressively being added until completion.  Therefore we would expect to see the lowest degree of replication in the early period of the human story and the greatest in the millennial age of Christ’s reign.  

2. General Application of the Principle of Replication

This refers to the elements of God’s movements in biblical history that mirror the original design of the Holy City on the earth  and the story of God restoring a remnant of humanity to be a priestly people.  
a. A Mountain-City of His Dwelling

b. The Story of the Priesthood
3.  Specific Application of the Principle of Replication

This facet of the replication in view refers to that which mirrors both the physical features of the Heavenly Temple and its worship.  This is of primary importance and most relevance in the study of night and day prayer.
a. The Dwelling Place of God – Structural Replication
The ways we see the features of the Heavenly Temple as revealed in passages like Isaiah 6 and Revelation 4 & 5 replicated in the story of Israel’s tabernacle and temple.
b. The Worship of the Sanctuary – Liturgical Replication
God desires to be worshiped universally, exclusively, and incessantly on the earth just as He is in the Heavenly Temple. This worship will be prayerful, antiphonal, and musical. 

C. Application to Night and Day Ministry to the LORD
Unceasing ministry to the LORD is just one narrow facet of God’s purpose of liturgical replication but there are two very important reasons why we must understand the broader principle of replication and not merely focus on night and day worship and prayer:
1. Validity

The first reason is that in seeing the principle of replication and convergence expressed in a comprehensive way biblically, the assertion that God desires the incessant worship of the Heavenly Sanctuary to be copied on the Earth becomes much more compelling.

2. Importance

a. The second reason is that it is simply stunning to behold the broader principle of replication and the drama of its expression in the biblical story and realize that ceaseless worship and prayer is the very center of it all. 
b.  It is difficult to overstate the importance this attaches to night and day ministry to the LORD.  Apart from this larger theological schema such claims of significance seem overblown and exaggerated.   

D. Liturgical Replication: A Closer Look
1. Guiding Premise

Beyond the general affirmations of God’s desire to bring Heaven and earth together (Eph 1:10, Col 1:19, Matt 6:10, Luke 11:2-3), Scripture makes clear that God desires the worship on the earth to mirror that of Heaven  (see in particular Exodus 25:8-9 & I Chronicles 28:19).
 
2. General Features of Heavenly Worship

a. Universally – God is worshipped by everyone in the Heavenly Temple

b. Exclusively – Only God is worshipped in the Heavenly Temple

c. Incessantly – God is worshipped continuously in the Heavenly Temple
3. Specific Characteristics of Heavenly Worship

a. Musical – There is a melodious quality to the worship in the Heavenly Temple

b. Antiphonal – There is a responsive quality to the worship in the Heavenly Temple

c. Intercessory – There is a prayerful quality to the worship in the Heavenly Temple

4. Summary of Thesis Related to the Replication of Heavenly Worship on the Earth

a. With this in view we can look now to the story of God’s unfolding plan and expect to see Him acting in such a way that He would be worshipped universally, exclusively, and incessantly on the earth just as He is in Heaven. Furthermore, we would expect this worship to be musical, intercessory, and antiphonal in nature.

b. Although it occurs progressively through the passing centuries, this pattern of replication is indeed what we find when surveying the biblical evidence. Looking back and beholding what He has already done, we can look ahead with confidence that He will accomplish His purpose and bring Heaven and earth together.

E. Perspective on Liturgical Replication

1. Relational

a. It is important to keep before us that ultimately the story of replication is about relationship with His people unto His own glory. 

b. Captivated adoration in response to who He is defines the Heavenly Temple and that is what the LORD desires to be reproduced on the earth.

2. Dynamic

a. Flowing out of the first, we see that liturgical replication is dynamic. The term here is not used in the vernacular sense of ‘exciting’, but rather as an antonym of static.

b. Replication is something birthed out of His heart, not just a blueprint that God is following.  Therefore we should not expect the realities of the earthly sanctuary to mimic that of the Heavenly Temple in a mechanistic, exact way.

c. Recognizing this preserves an element of mystery as we search out these subjects and guards us from inordinately pressing details beyond biblical bounds.

d. The parallels between what is revealed of the Heavenly Temple and what we see commanded through the divine pattern for tabernacle//temple are simply stunning but we should never think that we have the entire picture.

3. Progressive

 Without too rigidly drawing delineations we may say the following:

a. The primary purpose of God in the Tabernacle of Moses was the structural replication of the Heavenly Temple.

b. The primary purpose of God in the Tabernacle of David and the Temple of Solomon was the replication of the specific qualities of the order of worship in the Heavenly Temple.

c. The  primary purpose of God in the Millennial Temple will be the scope of the worship of the Heavenly Temple (it will be the global center of universal and exclusive worship).

II. Mount Sinai – the Mountain of GOd

A. Introduction to the Significance of Sinai

1. Context 

a. The dramatic events surrounding Israel’s encounter with the LORD at Mount Sinai must be viewed in context to the larger narrative to which they belong.

b. The themes of exodus and covenant that so powerfully shape the Old Testament story are typically (and rightfully) traced back to Mt. Sinai as their focal point and origin.  

c. Yet the themes relevant to this course and the broader theology of the tabernacle//temple also spring forth from the slopes of Sinai when the LORD called a people to Himself.

2. Mt. Sinai Recalls the Past and Points to the Future

With the perspective established in the course thus far we should be prepared to look at the events surrounding Sinai with fresh eyes and realize that it very clearly points back to the original order of God’s creation and also anticipates His plans and purposes in the future.

a. Retrospectively - Sinai stands as a potent glimpse of Eden and the Mountain of the LORD and is prefigured by the patriarchal mountain-sanctuaries.

b. Prophetically (future) - Mount Sinai reveals God’s purpose for the land He was giving Israel, at the center of which was Zion//Jerusalem.  Yet it also points far beyond to the eschatological mountain of the LORD and ultimately to the Holy City returning to the earth.

3. Convergence

a. The reason behind the gravity of its meaning and why it can simultaneously point backward and forward is due to the unprecedented (up until that point) convergence of Heaven and Earth that transpires through God’s sovereign initiative.

b. Thus, it stands as a powerful picture and ‘blueprint’ of what replication is supposed to produce.  This both informs God’s command for the building of the tabernacle and must shape its subsequent theological understanding.

B. Heaven touches Earth on the Mountain-Sanctuary

1. A Mountain-Sanctuary

12 So He said, “I will certainly be with you. And this shall be a sign to you that I have sent you: When you have brought the people out of Egypt, you shall serve (worship) God on this mountain.” Exodus 3:12

 17"You will bring them and plant (or establish) them in the mountain of Your inheritance, The place, O LORD, which You have made for Your dwelling, the sanctuary, O Lord, which Your hands have established.  Exodus 15:17

The scriptural witness when taken collectively very clearly calls us to view Mt. Sinai as a mountain-sanctuary. This is crucial to understanding what transpires there as well as its larger significance.  Aside from the explicit reference of Exodus 15:17, there are a number of other direct ways Sinai is presented as a sanctuary//temple:

a. Sinai is called ‘the mountain of God’ in Exodus 3:1, 18:5, and 24:13.  This term is very specific biblically and points back to Eden and the Garden (which should be understood as a sanctuary), as well as to Israel’s temple on Mt. Zion both historically and eschatalogically.

b. There are increasing gradations of holiness, just as in the tabernacle//temple:

…Mount Sinai was divided into three sections of increasing sanctity: the majority of the Israelites were to remain at the foot of Sinai (Exod. 19:12, 23), the priests and seventy elders (the latter functioning probably as priests) were allowed to come some distance up the mountain (Exod. 19:22, 24:1), but only Moses could ascend to the top and directly experience the presence of God (Exod. 24:2).

c. An altar was present in the outermost gradation of holiness where Israel presented both burnt offerings and peace offerings (Exodus 24:5-6).  This directly corresponds to the unique activity of the sacrificial system present in the tabernacle//temple.

d. The top of Sinai is described in terms used for the Holy of Holies:

…not only does the top part of Sinai approximate the holy of holies because only Israel’s ‘high priest’, Moses, could enter there, but it was the place where God’s theophanic ‘cloud’ and presence ‘dwelt’…Significantly, the only other times in all of the Old Testament that God’s presence is spoken of as a ‘cloud dwelling’ is with respect to God’s presence above the tabernacle (Exod. 40:35; Num. 9:17-18, 22; 10:12).

2. An Intersection

So it came about on the third day, when it was morning, that there were thunder and lightning flashes and a thick cloud upon the mountain and a very loud trumpet sound, so that all the people who were in the camp trembled. 17And Moses brought the people out of the camp to meet God, and they stood at the foot of the mountain. 18 Now Mount Sinai was all in smoke because the LORD descended upon it in fire; and its smoke ascended like the smoke of a furnace, and the whole mountain quaked violently. 19When the sound of the trumpet grew louder and louder, Moses spoke and God answered him with thunder.  20 The LORD came down on Mount Sinai, to the top of the mountain; and the LORD called Moses to the top of the mountain, and Moses went up.  Exodus 19:16-20

a. By coming down and transforming Mount Sinai into a holy mountain-temple reminiscent of the Holy City (a mountain with a temple on top), the LORD forges a temporary unity of Heaven and Earth in which the two converge in glorious fashion.  In the biblical record up until this point, only Bethel and Jacob’s ladder compares to what transpires here (though Bethel was of a far lower order of convergence).

b. Although the account does not describe how it occurs, the description makes it very clear that a direct corridor was opened between the top of Sinai and the top of the Holy City:

9Then Moses went up with Aaron, Nadab and Abihu, and seventy of the elders of Israel, 10and they saw the God of Israel; and under His feet there appeared to be a pavement of sapphire, as clear as the sky itself.  11Yet He did not stretch out His hand against the nobles of the sons of Israel; and they saw God, and they ate and drank.  12Now the LORD said to Moses, "Come up to Me on the mountain and remain there, and I will give you the stone tablets with the law and the commandment which I have written for their instruction."  13So Moses arose with Joshua his servant, and Moses went up to the mountain of God.  14But to the elders he said, "Wait here for us until we return to you And behold, Aaron and Hur are with you; whoever has a legal matter, let him approach them."  15Then Moses went up to the mountain, and the cloud covered the mountain.  16The glory of the LORD rested on Mount Sinai, and the cloud covered it for six days; and on the seventh day He called to Moses from the midst of the cloud. 17And to the eyes of the sons of Israel the appearance of the glory of the LORD was like a consuming fire on the mountain top.  18Moses entered the midst of the cloud as he went up to the mountain; and Moses was on the mountain forty days and forty nights.  Exodus 24:9-18

c. In this breathtaking passage it is clear that Moses and the elders are beckoned up and then privy to behold (in my opinion from underneath in a manner akin to Ezekiel) the floor of the Heavenly Temple.  

d. Aside from the overt reference to the sapphire pavement, Exodus 15:17 makes clear that God was going to establish Israel in covenant with Himself at the sanctuary made by His hands.  As we have already seen, this is very specific language used elsewhere in Scripture to describe the Heavenly Sanctuary and, more generally, the Holy City itself.

e. This reality of convergence is hinted at in a fascinating passage that in prophesying the eschatological march of God from Sinai to Zion looks back upon what occurred in Moses’ day.

17 The chariots of God are twice ten thousand, thousands upon thousands; the Lord is among them; Sinai is now in the sanctuary. Psalm 68:17

f. Moses and Joshua then ascend and spend forty days in the Heavenly Temple upon the sea of glass.  It is immediately following (in Exodus 25:1-9) that we are told of God’s desire for a dwelling place patterned after the heavenly pattern, and to this decree we now turn.

C. Summary of the Narrative & Theological Significance of Sinai

1. Within the biblical narrative, the extended theophany of Sinai stood as the clearest glimpse of the original glory of Eden.  The fact that God sovereignly orchestrated this temporary mountain-sanctuary of Sinai at the inauguration of the covenant-nation of Israel cannot be stressed enough.  

2. In breathtaking drama the LORD reveals His desire to dwell on the earth once more in the midst a righteous remnant of humanity (a nation of priests).  And as we will now see, the replication God commanded was intended to be the means by which the reality of Sinai was perpetuated continually among His people.  Sinai was the foretaste that was to mark the nation with a longing to commune with Yahweh.  

In this light, Sinai was an appropriate place for God to show to Moses ‘the pattern of the tabernacle and the pattern of all its furniture’ in order that they would construct it exactly as it was ‘shown’ to Moses (Exod. 25:9; cf. 25:40).  Hence, once Israel leaves the stationary sanctuary of Sinai, the commission is passed on to them to build the mobile tabernacle in order that God’s glorious presence continue to ‘dwell among them’ during their wilderness wanderings (Exod. 25:8).  Indeed, it has been observed by others that the building of the tabernacle itself appears to be modeled on the tripartite pattern of Sinai.  The building of the tabernacle would be a step towards the construction of the immovable temple of Jerusalem.

III. The Tabernacle of Moses & the Pattern of Replication 

A. The Original Command of Replication in the Mosaic Era

8"Let them construct a sanctuary for Me, that I may dwell among them.  9"According to all that I am going to show you, as the pattern of the tabernacle and the pattern of all its furniture, just so you shall construct it.”  Exodus 25:8-9 

 40"See that you make them after the pattern for them, which was shown to you on the mountain.” Exodus 25:40

30"Then you shall erect the tabernacle according to its plan which you have been shown in the mountain. Exodus 26:30

8"You shall make it hollow with planks; as it was shown to you in the mountain, so they shall make it. Exodus 27:8

 4Now this was the workmanship of the lampstand, hammered work of gold; from its base to its flowers it was hammered work; according to the pattern which the LORD had shown Moses, so he made the lampstand.  Numbers 8:4

“Older Jewish commentators claimed that Moses was shown a material structure actually existing in heaven and that the articles of furniture he made were facsimiles of existing articles in heaven…Archeological researches in this century have shed new light on Near Eastern thought patterns concerning heavenly//earthly relationships.  ‘Behind Ex 25, says Goppelt, ‘stands the ancient oriental idea of a mythical analogical relation between the two worlds, the heavenly and the earthly, the macrocosm and the microcosm, so that lands, rivers, cities, and especially temples have their originals.’…Although some modern scholarship rejects the concept that the tabnith model reflects a heavenly reality, there is a wide consensus today that it did (in view of current understanding of ancient Near Eastern thought patterns).”

B. Later Old Testament Developments and Jewish Tradition

1. Old Testament Revelation

 19"All this," said David, "the LORD made me understand in writing by His hand upon me, all the details of this pattern." I Chronicles 28:19

And He built his sanctuary like the high heavens, like the earth, which he has founded forever. Psalm 78:69 (ESV)

 44"Our fathers had the tabernacle of testimony in the wilderness, just as He who spoke to Moses directed him to make it according to the pattern which he had seen.” Acts 7:44

The contrast expressed in Stephen’s speech is not one of temple and Christ or temple and church; rather it is between a house made with hands and a house made without hands: a contrast between the earthly temple and the heavenly temple (the latter being the pattern for the former, Acts 7:44).
 
2. Apocrypha 

7 ﻿Thou hast chosen me to be a king of thy people, and a judge of thy sons and daughters: 8 thou hast commanded me to build a temple upon ﻿﻿thy holy mount, and an altar in the city wherein thou dwellest, ﻿﻿a resemblance of the holy tabernacle, which thou hast prepared from the beginning. Widsom of Solomon 9:8

3. Pseudepigripha 

Echoing the story of the tabernacle, 2 Baruch 4:1–7 promises the eschatological revelation of the heavenly temple and paradise that God created but took away when Adam sinned. On Mt. Sinai God showed Moses the heavenly temple that was to serve as a pattern for the earthly tabernacle and its furnishings. 

4. Rabbinic Literature

a. Targum of Exodus 15:17

You will bring them in and plant them on the mountain of your Sanctuary.  You have established, O Lord, a place that corresponds to the throne of your Glory, made ready opposite the dwelling place of your holy Shekinah.  Your Sanctuary, O Lord, your own two hands completed it.

b. Targum of II Chronicles 6:1-2

Then Solomon said: “The Lord has chosen to cause his Shekinah to dwell in the city of Jerusalem, in the sanctuary house which I have built for the Name of his Memra, but a thick black cloud has concealed before him.  Yes! I have built a sanctuary house before you, a place prepared as a residence for your Shekinah, and corresponding to the throne of the house where you dwell, which is for ever in the heavens.” 

c. Midrash of Numbers 4:6

…Precious in God’s sight was the construction of the ark even as that of the Throne of Glory in heaven…The [position of the terrestrial] Sanctuary corresponds with that of the heavenly Sanctuary and the [position of the] ark with that of the heavenly Throne.

d. Midrash of Psalm 30:1

R. Hisda said: There is no difference of opinion that the sanctuary below is the counterpart of the sanctuary above, for in the verse Thou, Lord, hast made it as place (mkwn) for Thy dwelling (Ex 15:17), you are to read not mkwn ‘a place for,’ but mekuwwan “a counterpart of.”  Because the two are counterparts…
C. New Testament Theology of Replication in the Book of Hebrews 

1 Now this is the main point of the things we are saying: We have such a High Priest, who is seated at the right hand of the throne of the Majesty in the heavens, 2 a Minister of the sanctuary and of the true tabernacle which the Lord erected, and not man. 3 For every high priest is appointed to offer both gifts and sacrifices. Therefore it is necessary that this One also have something to offer. 4 For if He were on earth, He would not be a priest, since there are priests who offer the gifts according to the law; 5 who serve the copy and shadow of the heavenly things, as Moses was divinely instructed when he was about to make the tabernacle. For He said, “See that you make all things according to the pattern shown you on the mountain.” 6 But now He has obtained a more excellent ministry, inasmuch as He is also Mediator of a better covenant, which was established on better promises. Hebrews 8:1-6

11 But Christ came as High Priest of the good things to come, with the greater and more perfect tabernacle not made with hands, that is, not of this creation. 12 Not with the blood of goats and calves, but with His own blood He entered the Most Holy Place once for all, having obtained eternal redemption. 13 For if the blood of bulls and goats and the ashes of a heifer, sprinkling the unclean, sanctifies for the purifying of the flesh, 14 how much more shall the blood of Christ, who through the eternal Spirit offered Himself without spot to God, cleanse your conscience from dead works to serve the living God? 15 And for this reason He is the Mediator of the new covenant, by means of death, for the redemption of the transgressions under the first covenant, that those who are called may receive the promise of the eternal inheritance. Hebrews 9:11-15

 23 Therefore it was necessary that the copies of the things in the heavens should be purified with these, but the heavenly things themselves with better sacrifices than these. 24 For Christ has not entered the holy places made with hands, which are copies of the true, but into heaven itself, now to appear in the presence of God for us; 25 not that He should offer Himself often, as the high priest enters the Most Holy Place every year with blood of another— 26 He then would have had to suffer often since the foundation of the world; but now, once at the end of the ages, He has appeared to put away sin by the sacrifice of Himself. 27 And as it is appointed for men to die once, but after this the judgment, 28 so Christ was offered once to bear the sins of many. To those who eagerly wait for Him He will appear a second time, apart from sin, for salvation. Hebrews 9:23-28

D. Introducing a Theology of Convergence – The Temple as Heaven on Earth 

1. The consequence of the holy replication was that theologically it was understood that there was complete convergence between the earthly sanctuary (God’s footstool) and His Heavenly Sanctuary (His throne of Glory). 

2 Then King David rose to his feet and said, “Hear me, my brethren and my people: I had it in my heart to build a house of rest for the ark of the covenant of the LORD, and for the footstool of our God, and had made preparations to build it. I Chronicles 28:2

 5 Exalt the LORD our God, and worship at His footstool—He is holy. Psalm 99:5

 7 Let us go into His tabernacle; let us worship at His footstool.  8 Arise, O LORD, to Your resting place, You and the ark of Your strength. Psalm 132:7-8

 1 How the Lord has covered the daughter of Zion with a cloud in His anger! He cast down from heaven to the earth the beauty of Israel, and did not remember His footstool in the day of His anger. Lamentations 2:1
2. The theology of the temple was such that the glory of God behind the veil was not somehow a separate glory or presence but merely the same glory of His Heavenly Temple.  Due to the convergence there was no longer a ceiling – the Holy of Holies on the earth opened directly into the Heavenly Temple.  

The temple is the place on earth where God rests his foot—it still belongs to the heavenly sphere: Yahweh sits on his throne in heaven as well as in the temple” (R. Knierim, VT 18 [1968], p. 52).
 

In the third, the sitting enthroned in the sanctuary here below and in the heaven above blend together; for the Old Testament is conscious of a mutual relationship between the earthly and the heavenly temple (היכל) until the one merges entirely in the other.
 

“Hence, the ark is part of God’s heavenly throne-room, and appropriately, the space directly above the ark is empty.”

“Heaven and earth are further linked together ontologically in both Old and New Testament passages, “Heaven is my throne and the earth is my footstool”…Thus, the earthly and heavenly temples are the two ends of a cosmic dipole.  The biblical examples have demonstrated that ontologically the temple/palace of God may be considered as being either on earth or in heaven…Thus, when a righteous person entered the temple in Jerusalem, he could contemplate the power of God and be with him in the heavenly temple.  In short, the divine temple could be depicted as earthly or heavenly, or both together in a manner which illustrates an essential ontological unity between heaven and earth.”

The activity of the earthly tabernacle and cultus is a reflection and an extension of a heavenly temple and cultus where angels worship the one God.
 

“These observations clearly suggest that God’s residence is understood to be both in heaven and upon earth, but probably, furthermore, that His heavenly and earthly residences were not thought of as distinct...The ancient mind apparently was able to perceive the universe and God in a unified way, whereby heavenly  and earthly divine habitations merge…The divine dwelling place breaks down the distinction between heaven and earth…Here in the sanctuary, heaven and earth, the far and the near, are brought together in one experience.”

“That these activities [of God in the heavenly temple] are also associated with the earthly sanctuary only confirms the fact that though the two sanctuaries are cosmographically distinct, their functions are conceptually inseparable in the OT.  This observations becomes even more pronounced in the visionary descriptions of the heavenly sanctuary.”

E. The Truth of Convergence Expressed in Biblical Language

Aside from the larger context being developed there are two very common expressions or affirmations used in biblical language that typify the way in which the unity between the earthly sanctuary and the Heavenly Sanctuary was understood.

1. The One who Dwells Between the Cherubim

We will be examining the significance of the cherubim much more closely later in the session but here we simply note the way they are used a reference point for both the earthly and heavenly sanctuaries without any delineation between the two. It is important to recall that in both the Mosaic tabernacle and the Temple of Solomon there were golden cherubim over the Ark of the Covenant.  These were, of course, intended to represent the living cherubim who dwelt in proximity to His throne.

4So the people sent to Shiloh, and from there they carried the ark of the covenant of the LORD of hosts who sits above the cherubim; and the two sons of Eli, Hophni and Phinehas, were there with the ark of the covenant of God. I Samuel 4:4

 2And David arose and went with all the people who were with him to Baale-judah, to bring up from there the ark of God which is called by the Name, the very name of the LORD of hosts who is enthroned above the cherubim.  II Samuel 6:2

 15Hezekiah prayed before the LORD and said, "O LORD, the God of Israel, who are enthroned above the cherubim, You are the God, You alone, of all the kingdoms of the earth. You have made heaven and earth. II Kings 19:15

 1Oh, give ear, Shepherd of Israel, You who lead Joseph like a flock; You who are enthroned above the cherubim, shine forth! Psalm 80:1

 1The LORD reigns, let the peoples tremble; He is enthroned above the cherubim, let the earth shake! Psalm 99:1

2. The Dwelling Place of God

At this point in the course, stemming all the way back to Exodus 25:8-9, this second major way of expressing the unity between sanctuaries should be quite obvious. Yet it is worth noting the ease with which the biblical authors can refer so clearly to Heaven as the dwelling place of God and yet turn around and speak of Zion or the sanctuary in Jerusalem as His dwelling place as well.  One example will suffice:

6I shall wash my hands in innocence, and I will go about Your altar, O LORD, 7That I may proclaim with the voice of thanksgiving and declare all Your wonders. 8O LORD, I love the habitation of Your house and the place where Your glory dwells. Ps 28:6-8

F. Overview of Comic Unity through Temple-Convergence in the Psalter

We will now consider a small collection of biblical passages that demonstrate the unity between the sanctuary in Jerusalem and the Heavenly Temple.

1. Psalm 5:7

7 But as for me, I will come into Your house in the multitude of Your mercy; In fear of You I will worship toward Your holy temple.

2. Psalm 9:7-8, 11

 7 But the LORD shall endure forever; He has prepared His throne for judgment. 8 He shall judge the world in righteousness,And He shall administer judgment for the peoples in uprightness…Sing praises to the Lord, who ﻿﻿dwells in Zion; ﻿﻿Declare among the peoples His deeds.
 

3. Psalm 14:2, 7

 2 The LORD looks down from heaven upon the children of men, to see if there are any who understand, who seek God…7 Oh, that the salvation of Israel would come out of Zion! When the LORD brings back the captivity of His people, let Jacob rejoice and Israel be glad.

4. Psalm 20:2-3, 6

May He send you help ﻿﻿from the sanctuary and ﻿﻿support you from Zion! 3 May He ﻿﻿remember all your meal offerings and ﻿﻿find your burnt offering ﻿﻿acceptable!... Now ﻿﻿I know that the Lord saves His anointed; He will ﻿﻿answer him from His holy heaven With the ﻿﻿﻿﻿saving strength of His right hand. 

5. Psalm 27:4

﻿﻿One thing I have asked from the Lord, that I shall seek: That I may ﻿﻿dwell in the house of the Lord all the days of my life, to behold ﻿﻿the ﻿﻿beauty of the Lord and to ﻿﻿﻿﻿meditate in His temple.
6. Psalm 65

How ﻿﻿blessed is the one whom You ﻿﻿choose and bring near to You to dwell in Your courts. We will be ﻿﻿satisfied with the goodness of Your house, Your holy temple. 

7. Psalm 76:2, 8-9

His ﻿﻿﻿﻿tabernacle is in ﻿﻿Salem; His ﻿﻿dwelling place also is in Zion…8 You caused judgment to be heard from heaven; the earth ﻿﻿feared and was still  9  When God ﻿﻿arose to judgment, to save all the humble of the earth.
IV. THe ministry of convergence: The role of the cherubim 

A. The Biblical Descriptions

The cherubim are very different than the seraphim and not to be confused with one another. Though they are frequently mentioned elsewhere the clearest physical description of them comes through Ezekiel’s theophany. The seraphim, as described in Revelation 4:6-8, have six wings, one face, and eyes around and within.  The cherubim each have four faces, only four wings, feet like those of a calf, hands beneath their wings and eyes all around.

Within it there were figures resembling ﻿﻿four living beings. And this was their appearance: they had human ﻿﻿form.  6  Each of them had ﻿﻿four faces and ﻿﻿four wings. 7 Their legs were straight and ﻿﻿their feet were like a calf’s hoof, and they gleamed like ﻿﻿burnished bronze. 8 Under their wings on their ﻿﻿four sides were human ﻿﻿hands. As for the faces and wings of the four of them, 9 their wings touched one another; their faces did ﻿﻿not turn when they moved, each ﻿﻿went straight forward. 10 As for the ﻿﻿form of their faces, each had the ﻿﻿face of a man; ﻿﻿all four had the face of a lion on the right and the face of a bull on the left, and ﻿﻿all four had the face of an eagle. 11  Such were their faces. Their wings were spread out above; each had two touching another being, and ﻿﻿two covering their bodies. Ezekiel 1:5-11

1. Cherubim Guard the Entrance to the Garden

So ﻿﻿He drove the man out; and at the ﻿﻿east of the garden of Eden He stationed the ﻿﻿cherubim and the flaming sword which turned every direction to guard the way to ﻿﻿the tree of life. Gen 3:24

2. Cherubim were on the Curtains Surrounding the Outside of the Tabernacle of Moses

 1 “Moreover you shall make the tabernacle with ten curtains of fine woven linen and blue, purple, and scarlet thread; with artistic designs of cherubim you shall weave them. Ex 26:1

8 Then all the gifted artisans among them who worked on the tabernacle made ten curtains woven of fine linen, and of blue, purple, and scarlet thread; with artistic designs of cherubim they made them. Exodus 36:8

3. Cherubim were on the Veil of the Tabernacle of Moses

31 “You shall make a veil woven of blue, purple, and scarlet thread, and fine woven linen. It shall be woven with an artistic design of cherubim. 32 You shall hang it upon the four pillars of acacia wood overlaid with gold. Their hooks shall be gold, upon four sockets of silver. 33 And you shall hang the veil from the clasps. Then you shall bring the ark of the Testimony in there, behind the veil. The veil shall be a divider for you between the holy place and the Most Holy. 34 You shall put the mercy seat upon the ark of the Testimony in the Most Holy. Exodus 26:31-34

35 And he made a veil of blue, purple, and scarlet thread, and fine woven linen; it was worked with an artistic design of cherubim. Exodus 36:35
4. Cherubim were Carved Upon All the Walls of the Temple of Solomon 

29 Then he carved all the walls of the temple all around, both the inner and outer sanctuaries, with carved figures of cherubim, palm trees, and open flowers. I Kings 6:29

7 He also overlaid the house—the beams and doorposts, its walls and doors—with gold; and he carved cherubim on the walls.  II Chronicles 3:7

5. Cherubim were Carved on the Two Doors Into the Inner Sanctuary of the Temple of Solomon

31 For the entrance of the inner sanctuary he made doors of olive wood; the lintel and doorposts were one-fifth of the wall. 32 The two doors were of olive wood; and he carved on them figures of cherubim, palm trees, and open flowers, and overlaid them with gold; and he spread gold on the cherubim and on the palm trees. 33 So for the door of the sanctuary he also made doorposts of olive wood, one-fourth of the wall. 34 And the two doors were of cypress wood; two panels comprised one folding door, and two panels comprised the other folding door. 35 Then he carved cherubim, palm trees, and open flowers on them, and overlaid them with gold applied evenly on the carved work. I Kings 6:31-35

6. Cherubim were Carved on the Bases and Stands of the Lavers in the Temple of Solomon

36 On the plates of its flanges and on its panels he engraved cherubim, lions, and palm trees, wherever there was a clear space on each, with wreaths all around. I Kings 7:36

7. Cherubim were on the Veil of the Temple of Solomon

14 And he made the veil of blue, purple, crimson, and fine linen, and wove cherubim into it. II Chronicles 3:14

8. Cherubim are on the panels of the Millennial Temple

15 He measured the length of the building behind it, facing the separating courtyard, with its galleries on the one side and on the other side, one hundred cubits, as well as the inner temple and the porches of the court, 16 their doorposts and the beveled window frames. And the galleries all around their three stories opposite the threshold were paneled with wood from the ground to the windows—the windows were covered— 17 from the space above the door, even to the inner room, as well as outside, and on every wall all around, inside and outside, by measure. 18 And it was made with cherubim and palm trees, a palm tree between cherub and cherub. Each cherub had two faces, 19 so that the face of a man was toward a palm tree on one side, and the face of a young lion toward a palm tree on the other side; thus it was made throughout the temple all around. 20 From the floor to the space above the door, and on the wall of the sanctuary, cherubim and palm trees were carved.  Ezekiel 41:15-20

9. Cherubim are on the Doors to the Nave of the Millennial Temple

25 Cherubim and palm trees were carved on the doors of the temple just as they were carved on the walls. A wooden canopy was on the front of the vestibule outside. Ezekiel 41:25

10. Cherubim were Over the Ark of the Covenant 

18 And you shall make two cherubim of gold; of hammered work you shall make them at the two ends of the mercy seat. 19 Make one cherub at one end, and the other cherub at the other end; you shall make the cherubim at the two ends of it of one piece with the mercy seat. 20 And the cherubim shall stretch out their wings above, covering the mercy seat with their wings, and they shall face one another; the faces of the cherubim shall be toward the mercy seat. 21 You shall put the mercy seat on top of the ark, and in the ark you shall put the Testimony that I will give you. 22 And there I will meet with you, and I will speak with you from above the mercy seat, from between the two cherubim which are on the ark of the Testimony, about everything which I will give you in commandment to the children of Israel. Exodus 25:18-22

7 He made two cherubim of beaten gold; he made them of one piece at the two ends of the mercy seat: 8 one cherub at one end on this side, and the other cherub at the other end on that side. He made the cherubim at the two ends of one piece with the mercy seat. 9 The cherubim spread out their wings above, and covered the mercy seat with their wings. They faced one another; the faces of the cherubim were toward the mercy seat. Exodus 37:7-9

23 Inside the inner sanctuary he made two cherubim of olive wood, each ten cubits high. 24 One wing of the cherub was five cubits, and the other wing of the cherub five cubits: ten cubits from the tip of one wing to the tip of the other. 25 And the other cherub was ten cubits; both cherubim were of the same size and shape. 26 The height of one cherub was ten cubits, and so was the other cherub. 27 Then he set the cherubim inside the inner room; and they stretched out the wings of the cherubim so that the wing of the one touched one wall, and the wing of the other cherub touched the other wall. And their wings touched each other in the middle of the room. 28 Also he overlaid the cherubim with gold. I Kings 6:23-28

6 Then the priests brought in the ark of the covenant of the LORD to its place, into the inner sanctuary of the temple, to the Most Holy Place, under the wings of the cherubim. 7 For the cherubim spread their two wings over the place of the ark, and the cherubim overshadowed the ark and its poles. I Kings 8:6-7

11. The LORD descends upon the Cherubim

 He rode upon a cherub, and flew; And He was seen upon the wings of the wind. 2 Sam 22:11

 10 And He rode upon a cherub, and flew; He flew upon the wings of the wind. Psalm 18:10

B. Understanding the Ministry of the Cherubim

In light of the biblical evidence, what can we conclude about what the cherubim do? And how does this relate to the premise of convergence being considered?

1. When the corpus of  witness biblical testimony related to the cherubim is taken together, what emerges is the conclusion that the cherubim are responsible for guarding and facilitating the convergence of Heaven and earth that occurs primarily (though not limited to) through the sanctuary-dipole. 

2. Under the sovereign leadership of the Enthroned One, the purpose (or function) of the ministry of the cherubim is to unite the Heavenly Temple with a locale on the earth and then steward that ‘ladder’ or ‘corridor’. 

3. Without question the golden figures over the ark are the most significant biblical reference to cherubim and with this perspective we can understand why they are so prominently featured.  As we have seen, the essence of the Holy of Holies theologically was the intersection of Heaven and earth, with the ark being the footstool of the One enthroned on high in the Heavenly Sanctuary. The golden cherubim, therefore, represent the living cherubim who were actually facilitating this mysterious intersection between the two realities.

4. Furthermore, just as the cherubim guarded the entrance to the Holy City through the Garden of Eden, they are woven into the veil to the Holy of Holies because the latter was the only point of access that remained to the City on the earth.  Their portraits  were on the entryway to the Most Holy Place as a reminder that mighty, living cherubim were invisibly present to strike down anyone who dared cross that holy boundary.

5. In a general sense this twofold reality of facilitating and guarding explains the remarkable frequency with which they are depicted in the Tabernacle of Moses, the Temple of Solomon, and the Millennial Temple alike. 

C. The Theophanies of Ezekiel & the Ministry of Convergence

Although the present context does not allow for careful study of the dramatic theophanies of Ezekiel 1 and 10, bringing this perspective into the consideration of what is described will help to better explain the meaning of the text and strengthen our confidence that these conclusions are correct. 

1. Introduction

a. Possessing a perspective on the physicality of Heaven and cognizant of the fact that both in Scripture and in Jewish tradition the throne was understood to be and real place called the Heavenly Temple that is located within the New Jerusalem, we are led to understand the scene in Revelation 4 as a permanent, fixed reality.

b. Both the throne and the expanse described in Ezekiel’s theophany seem to be synonymous with what is described in Revelation 4.  Thus in considering Ezekiel’s vision we should be reticent to presume that the sea of glass (the sapphire expanse) and the throne are indeed moving unless the text explicitly indicates this.

c. In my opinion, the reading and interpretation of these chapters has often been inordinately influenced by a mistaken assumption that Daniel 7 and Revelation 4 are describing the same place and by the chariot-throne motif in Jewish apocalyptic literature which was so influenced by Ezekiel.  

d. Upon careful reading there is nothing in either Ezekiel 1 or 10 that actually states that the throne Ezekiel sees has wheels on it, which is quite different than Daniel 7 and other supposed visions of the throne in Jewish tradition.

e. Nor does it depict the cherubim in a static relationship to the expanse or the throne, as though they were holding it or supporting it.  In fact, the opposite impression is given – they (and their corresponding wheels) are moving autonomously from the throne which is above them from Ezekiel’s perspective.
2.  Understanding Ezekiel’s Theophany with the Perspective of Convergence

Though here we will not discuss the larger meaning of Ezekiel’s experience, we can now approach the scene and perhaps better appreciate what is actually going on.

a. The whirlwind seen by Ezekiel initially is comparable to the pillar of fire and cloud that attended the Tabernacle of Moses.  Just as it moved in the days of Moses, Ezekiel was beholding this ‘corridor of convergence’ moving toward him.

The angel of God, who had been going before the camp of Israel, moved and went behind them; and the pillar of cloud moved from before them and stood behind them. 20  So it came between the camp of Egypt and the camp of Israel; and there was the cloud ﻿﻿along with the darkness, yet it gave light at night. Thus the one did not come near the other all night….At the morning watch, ﻿﻿the Lord looked down on the ﻿﻿army of the Egyptians ﻿﻿through the pillar of fire and cloud and brought the ﻿﻿army of the Egyptians into confusion. Exodus 14:19-20, 24

34 Then the cloud covered the tent of meeting, and the ﻿﻿glory of the Lord filled the tabernacle. 35 Moses ﻿﻿was not able to enter the tent of meeting because the cloud had settled on it, and the glory of the Lord filled the tabernacle.  36 Throughout all their journeys ﻿﻿whenever the cloud was taken up from over the tabernacle, the sons of Israel would set out; 37 but ﻿﻿if the cloud was not taken up, then they did not set out until the day when it was taken up.  38 For throughout all their journeys, ﻿﻿the cloud of the Lord was on the tabernacle by day, and there was fire in it by night, in the sight of all the house of Israel. Exodus 40:34-38

b. The whirlwind is essentially the conduit through which the convergence of Heaven and earth happen.  When the cherubim raise their wings and move along with their wheels, the corridor itself moves.  Thus they are facilitating, and even causing, the dynamic relationship between the Heavenly Temple and wherever the bottom of the whirlwind rests.

c. When active, they live and function in between Heaven and earth and reside permanently in neither place because they steward the mingling of the two realities.

d. Thus when Ezekiel was enveloped by the whirlwind he was able to see the Heavenly Temple, just as the LORD looked down through the whirlwind to see the Egyptians in the Exodus. 

e. In Moses’ day and in Ezekiel’s day it was not the throne or the sapphire expanse that was moving but rather the whirlwind//pillar of cloud and fire that served as a window from earth into His upper chambers. 

f. There are abundant examples of theophanies where the Lord literally comes down and talks with people, visits them, etc. – these would be the occasions of His chariot throne of Daniel 7:9.  When He arises from His temple and comes down (Micah 1:2, Jer 25:8) He will ride His chariot throne but it would not seem that is what is depicted here.

g. This conclusion is even more compelling when we understand the larger significance of what Ezekiel is seeing as it relates to the story of the Temple.
V. COnvergence Expressed through Divine rest
A. The Recapitulation of Creation & the Resting Place of God

1. Creation & the Rest of God

2 And on the seventh day God ended His work which He had done, and He rested on the seventh day from all His work which He had done. 3 Then God blessed the seventh day and sanctified it, because in it He rested from all His work which God had created and made. Genesis 2:2-3

a. Although we are quite familiar with the general concept of the seventh day of creation and its association with Sabbath, our modern perspective prevents us from apprehending the true significance of what is described in the opening chapters of Genesis.

In the traditional view that Genesis 1 is an account of material origins, day seven is mystifying. It appears to be nothing more than an afterthought with theological concerns about Israelites observing the Sabbath – an appendix, a postscript, a tack on. In contrast, a reader from the ancient world, would know immediately what was going on and recognize the role of day seven. Without hesitation the ancient reader would conclude that this is a temple text and that day seven is the more important of the seven days. In a material account (of creation) day seven would have little role, but in a functional account, as we will see, it is the true climax without which nothing else would make any sense or have any meaning. How could reactions be so different? The difference is the piece of information that everyone knew in the ancient world and to which most modern readers are totally oblivious: Deity rests in a temple, and only in a temple. This is what temples were built for. We might even say that this is what a temple is – a place for divine rest…What does divine rest entail? Most of us think of rest as disengagement from the cares, worries and tasks of life. What comes to mind is sleeping in or taking an afternoon nap. But in the ancient world rest is what results when a crisis has been resolved or when stability has been achieved, when things have “settled down.” Consequently normal routines can be established and enjoyed. For deity this means that the normal operations of the cosmos can be undertaken. This is more a matter of engagement without obstacles rather than disengagement without responsibilities.

b. This is simply crucial to understand as it relates to both the Garden and the story of the temple. With this perspective we can see that what is being described in the seventh day is the ‘moment’ when the LORD finished His creative work and took His seat within the Heavenly Temple at the crown of the Holy City (which was on the newly fashioned earth).

c. Subsequent references to God’s resting place must be viewed in this light  and understood to be pointing back to this protological enthronement. So, too, the concepts of God dwelling or reigning, for they all derive from this point of origin. The Creator is the Sovereign King, and His Temple is His throne room.  Thus, when He ‘dwells’ within a temple on the earth it is synonymous with His reign and rule being established.

2. The Dwelling Place of God & Divine Rest

Thus says the LORD: “Heaven is My throne, and earth is My footstool. Where is the house that you will build Me?  And where is the place of My rest? 2 For all those things My hand has made, and all those things exist,” says the LORD. Isaiah 66:1-2a

a. This perspective allows the significance of what occurred at Mt. Sinai and the convergence that took place to emerge before us. In the LORD descending and resting upon the mountain before His people it was the first true expression of His original rest in the postdiluvian world after having subdued His enemies.

16 Now the glory of the LORD rested on Mount Sinai, and the cloud covered it six days. And on the seventh day He called to Moses out of the midst of the cloud. Exodus 24:16

b. God’s purpose, therefore, in establishing a tabernacle//temple was that He might dwell, or rest, among His people in a way that: 1) Recalled His original rest on the earth in the beginning 2) Mirrored and converged with His sovereign rest in Heaven and 3) Pointed to His ultimate eschatological rest upon the earth.

Exodus 15:17 confirms this by saying that God would bring Israel to ‘the place, O LORD, which Thou hast made for Thy dwelling, the sanctuary, O LORD which Thy hands have established. The LORD shall reign forever and ever.’ God’s dwelling in Israel’s temple was conceived as the rest of a divine king who had no worries about opposition.  God’s sitting in the temple is an expression of his sovereign rest or reign.  This is underscored by the repeated phrase ‘who is enthroned above the cherubim’ (2 Sam. 6:2, 2 Kgs. 19:15; I Chr. 13:6; Pss. 80:1; 99:1), which includes reference to God’s actual presence in the temple as reflection of his reign in the heavenly realm…Just as God ‘ascended and sat in the heights of the universe [to reign]’, after he completed the creation (The Fathers According to Rabbi Nathan 1), so he would ascend to the temple and reign from there, after he subdued all Israel’s enemies… 

B. The Tabernacle of Moses & the Temple of Solomon

1. Tabernacle of Moses

46 And they shall know that I am the LORD their God, who brought them up out of the land of Egypt, that I may dwell among them. I am the LORD their God. Exodus 29:46

a. The similarity of language between the original creation and Moses’ work in building the tabernacle (Gen 1:31, 2:1, 2:2, 2:3 with Exodus 39:43, 39:32, 40:33, 39:43): Moses “saw all the work”, Moses “completed the work”, and “blessed” the people for their labor.

b. The account of creation and the account of the building of the tabernacle are both framed around seven acts or decrees. Compare “And God said” (Genesis 1:3, 6, 9, 14, 20, 24, 26) with “the LORD said” (Exodus 25:1; 30:11, 17, 22, 34; 31:1, 12).

2. Temple of Solomon

a. Although the Tabernacle of Moses was legitimately God’s dwelling place, throughout the exodus narrative the LORD consistently promised that He would establish a permanent resting place in the land pledged to Abraham.

11 I will set My tabernacle among you, and My soul shall not abhor you.  12 I will walk among you and be your God, and you shall be My people.  13 I am the LORD your God, who brought you out of the land of Egypt, that you should not be their slaves; I have broken the bands of your yoke and made you walk upright. Leviticus 26:11-13

34 Therefore do not defile the land which you inhabit, in the midst of which I dwell; for I the LORD dwell among the children of Israel.’” Numbers 35:34  

b. ﻿﻿It was this purpose that David desired so ardently to accomplish in his lifetime after discerning that the place God had chosen was not Shiloh but Zion.

2 Then King David rose to his feet and said, “Hear me, my brethren and my people: I had it in my heart to build a house of rest for the ark of the covenant of the LORD, and for the footstool of our God, and had made preparations to build it. I Chronicles 28:2

c. The dedication of Solomon’s Temple powerfully illustrates the truth of Divine rest as it relates to the original act of creation. Solomon completed the Temple in seven years, dedicated it in the seventh month, celebrated with a feast of seven days, and offered a dedicatory speech structured around seven supplications.

In the fourth year the foundation of the house of the Lord was laid, in the month of Ziv. 38 In the eleventh year, in the month of Bul, which is the eighth month, the house was finished throughout all its parts and according to all its plans. So he was seven years in building it. I Kings 6:37-38

d. Solomon’s prayer at the dedication of the Temple is very important.  He understood the Temple to be the fulfillment of the promise for God to choose a place of His dwelling and that this pointed back to His original rest and enthronement. 

41 “Now therefore, Arise, O LORD God, to Your resting place, You and the ark of Your strength. Let Your priests, O LORD God, be clothed with salvation, and let Your saints rejoice in goodness... 1 When Solomon had finished praying, fire came down from heaven and consumed the burnt offering and the sacrifices; and the glory of the LORD filled the temple.2 And the priests could not enter the house of the LORD, because the glory of the LORD had filled the LORD’s house. 3 When all the children of Israel saw how the fire came down, and the glory of the LORD on the temple, they bowed their faces to the ground on the pavement, and worshiped and praised the LORD, saying: “For He is good, for His mercy endures forever.” II Chronicles 6:41, 7:1-3

e. The fact that the LORD answered and established a point of convergence between the Heavenly Temple and “the lofty house” Solomon had built (II Chronicles 6:2) was the sign that Zion was indeed His everlasting resting place and that the son of David had completed all things according to the prescribed pattern given to his father (I Chronicles 28:19).

We must draw an important distinction between the building of a temple and the creation of a temple. When we look again at the account of Solomon’s temple we see that he took seven years to build it (I Kings 6:37-38). Most of this time was spent on what may be called the “material phase.” The stone was quarried and shaped, the precious metals were mined, the furniture built, the cedar acquired and shipped and shaped, the veils sewn, the doors carved, the priestly vestments made and so on. When all of this was done, did the temple exist? Certainly not. Because a temple is not simply an aggregate  of fine materials subjected to expert craftsmanship. The temple uses that which is material, but the temple is not material. If God is not in it, it is not a temple. If rituals are not being performed by a serving priesthood, it is not a temple. If those elements are not in place, the temple does not exist in any meaningful way. A person does not exist if only represented by their corpse. It is the inauguration ceremony that transforms a pile of lumber, stone, gold, cloth into a temple…In the account of the construction of Solomon’s Temple the inauguration includes a seven-day dedication to which is added a seven-day feast/banquet (1 Kings 8:65; 2 Chron. 7:9).

f. It is of great significance that we find the words from Solomon’s dedicatory prayer included in Psalm 132, one of the Song of Ascents. The latter were likely composed and assembled specifically for the inauguration of the Jerusalem Temple that was to occur during the Feast of Tabernacles in the eleventh year of Solomon’s reign. The Psalm would then stand as a more complete account of the intercessory cry for God to fulfill both His promise of a resting place and His promises to David which are presented as inextricably bound together.

Let us go into His ﻿﻿﻿﻿dwelling place; let us ﻿﻿worship at His ﻿﻿footstool. 8 Arise, O Lord, to Your ﻿﻿resting place, You and the ark of Your ﻿﻿strength. 9 Let Your priests be ﻿﻿clothed with righteousness, and let Your ﻿﻿godly ones sing for joy.  10 For the sake of David Your servant, do not turn away the face of Your ﻿﻿anointed. 11 The Lord has ﻿﻿sworn to David a truth from which He will not turn back: “﻿﻿Of the fruit of your body I will set upon your throne. 12 “If your sons will keep My covenant and My testimony which I will teach them, their sons also shall ﻿﻿sit upon your throne forever.”  13 For the Lord has ﻿﻿chosen Zion; He has ﻿﻿desired it for His habitation. 14 “This is My ﻿﻿resting place forever, here I will ﻿﻿dwell, for I have desired it. Psalm 132:7-14
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� R. Dean Davis, HCJ, p 48 points to this passage as an example of God’s throne being in Zion and then contrasts with Psalm 11:4-5 and the location of the throne in Heaven to point toward ontological cosmological unity. Though I appreciate and affirm the conclusion, it seems highly doubtful that v 7-8 refers to Zion. His enduring throne in Heaven that will not be moved (see Ps 9:4 as well) is what is in view. 


� As odd as these descriptions seem to us we must not lapse into viewing the creatures as symbolic. It is grieving to see biblical scholars so swiftly dismiss the reality of cherubim and opt for seeing the text speaking only in terms of elaborate imagery.  This quickly leads to undermining Ezekiel’s entire vision as well as casting doubt on the historicity of the Garden of Eden.
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� The ‘rest of God’ and its connection with the concept of Temple is recognized more widely than Walton and yet is leading scholars almost categorically to conclude, with Philo, that the temple was therefore patterned after the whole of the cosmos in some manner.  This is entirely mistaken and runs counter to the entire corpus of ancient Jewish thought being patterned after a material Temple in Heaven.  The realization of protological rest/enthronement in the Temple fits beautifully with the way the tabernacle//temple was understood when the Mountain of God //Holy City is rightly understood to have been on the earth and contain His archetypical Temple within it.
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