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I. God’s Habitation: A closer look

A. David & the Temple

1. A Window to Glory

a. King David is one of the most important figures in the biblical story in general and has much relevance to the subject of this course.  

b. In the Psalter the word temple occurs a scarce ten times.
  Seven of those instances are in Davidic psalms.  Two of these will be referenced later, thus five remain:    

In my distress I called upon the LORD, and cried out to my God; He heard my voice from His temple, and my cry came before Him, even to His ears. Psalm 18:6

 2 I will worship toward Your holy temple, and praise Your name for Your lovingkindness and Your truth; for You have magnified Your word above all Your name. Psalm 138:2

7 But as for me, I will come into Your house in the multitude of Your mercy; In fear of You I will worship toward Your holy temple. Psalm 5:7

One thing I have desired of the LORD, That will I seek:  That I may dwell in the house of the LORD all the days of my life, to behold the beauty of the LORD, and to inquire in His temple. Psalm 27:4

Blessed is the man You choose, and cause to approach You, that he may dwell in Your courts.  We shall be satisfied with the goodness of Your house, of Your holy temple. Ps 65:4

2. The Problem

a. At first glance these passages appear relatively straightforward.  As all ancient Jews would have, David was orienting his worship around the most sacred place in the land of Israel – the Jerusalem Temple.  

b. The problem, of course, is that the Temple wasn’t built until after David had died. 
  Psalm 18 was written before David was even made king and dwelt in Jerusalem, yet could the other references perhaps be speaking of the centers of worship that did exist during his lifetime?

3. Terminology

a. Neither the tabernacle that David had erected for the ark in Jerusalem nor the tabernacle of Moses in Gibeon could be the referent of these passages because the Hebrew word used (hêkāl) means a physical structure or complex.  Of the eighty occasions when this specific word occurs in the Old Testament, twenty-three are actually translated “nave” or “palace”. 
  
b. Thus it simply cannot function as a synonym for the “house” of God as other Hebrew words sometimes translated “temple” can be at times.
  As a Sumerian/Akkadian loan-word it does not even necessarily have connotations of a sacred place, and thus in three of the five occasions David couples it with a word indicating hallowedness (qādaš).
  

c. For David to be using hêkāl to refer to the tabernacle that housed the Ark on Mt. Zion would have been the equivalent in modern English of looking at a camping-tent and remarking at what a fine building it was. You might it a canopy, but you would not call it a building.

4. The Palace of God

a. In the highest of heavens, at the very crown of the Holy City, there is a place like no other – the Heavenly Temple.  It is the culmination of the revelation of heaven that has been progressively developed and the most important place in the universe.  

b. For it is there specifically (and not Heaven generically) that God Himself dwells, and it is there that David was directing his worship.  Though it would be his son Solomon that was chosen to carry it out, the reason it was in David’s heart to build the temple for the Lord was because he had seen the true temple in heaven and wanted a place on earth that emulated it.

II. Scriptural References to the Heavenly Temple

Before discussing how the Heavenly Temple relates to the revelation of the heavens already discussed and ultimately what goes on inside its walls, its basic existence must be strengthened in our minds. As we will see, Scripture has much to say about this most glorious of places. Three references come from the minor prophets:

A. Jonah

4 Then I said, ‘I have been cast out of Your sight; yet I will look again toward Your holy temple.’ 5 The waters surrounded me, even to my soul; the deep closed around me; Weeds were wrapped around my head.  6 I went down to the moorings of the mountains; The earth with its bars closed behind me forever; Yet You have brought up my life from the pit, O LORD, my God.  7“ When my soul fainted within me, I remembered the LORD; and my prayer went up to You, into Your holy temple. Jon 2:2-7

There are a number of reasons why this must be referring to the Heavenly Temple and not to the Temple in Jerusalem.

1. First, II Kings 14:25 reveals that Jonah’s ministry took place in general time period of 800 B.C.  This was during the era of the divided kingdom and as a prophet to Israel rather than Judah, Jerusalem would not have been the focal point of Jonah’s religious life.  

2. Second, the preposition before the second reference (“up”) together with the striking reference to ‘Sheol’ and ‘the deep’ in verses two and three, the deep closing around him in verse four, and the moorings of the mountains in verse six all present a contrast on the cosmological spectrum between Jonah’s place in the lowest depths of the earth and God’s presence in the highest of heavens in His holy temple.  

3. Finally there is the parallel of verse one and verse seven in Jonah’s prayer with Psalm 18:6, which clearly refers to the Heavenly Temple. Though generations after David, Jonah also understood the true temple was not in the rival city of Jerusalem but rather in the temple of God in heaven.  

B. Habakkuk

20 “But the LORD is in His holy temple.  Let all the earth keep silence before Him.” Habakkuk 2:20

1. The pairing of words in Hebrew that are translated as ‘holy temple’ corresponds to those seen in the Davidic Psalms and Jonah.  

2. Although the historical circumstances of Habakkuk make it plausible that this could have referred to Solomon’s temple, when compared to the ways in which the term is used elsewhere in Scripture it would stand as a significant aberration if this was in fact the prophet’s intent.
  

3. The preceding context of Habakkuk’s statement also points to the conclusion that the Heavenly Temple is in view.  In verse 14 it is promised that the knowledge of the glory of the LORD will fill the earth, followed by a denunciation of wickedness and idolatry, and then the charge for all the earth to be silent before Him.  

4. Therefore Habakkuk is looking to heaven where God sits enthroned in His sovereign power over all the nations and not merely to the expression of His dwelling in Jerusalem and its uncertain fate in light of impending Babylonian aggression (1:6-11).  

5. Kenneth Barker comments on the passage:

…the “temple” probably meant not only the temple in Jerusalem but also the heavenly sanctuary (Mic 1:2). From the heavenly temple, the Lord ruled over heaven and earth and received the honor due him alone. The proper response to such a God who is enthroned above the Cherubim is awed silence.

C. Micah

Hear, all you peoples!  Listen, O earth, and all that is in it!  Let the Lord GOD be a witness against you, the Lord from His holy temple.  3 For behold, the LORD is coming out of His place; He will come down and tread on the high places of the earth.  4 The mountains will melt under Him, and the valleys will split like wax before the fire, like waters poured down a steep place. Micah 1:2-4

Of the three surveyed so far, this amazing utterance requires the least analysis.  Aside from the now familiar mention of His ‘holy temple’ in the second verse, all question marks are dispelled when Micah prophesies of the Day of the LORD when God will arise and come down from His place to tread upon the high places of the earth.  

III. His Habitation

This sobering, awe-inspiring image of God emerging from His Heavenly Temple and descending upon the nations to render His judgment is further elaborated in a parallel passage from Micah’s contemporary, Isaiah:

15 Look down from heaven, and see from Your habitation, holy and glorious…1 Oh, that You would rend the heavens!  That You would come down!  That the mountains might shake at Your presence—2 As fire burns brushwood, as fire causes water to boil—To make Your name known to Your adversaries, that the nations may tremble at Your presence! 3 When You did awesome things for which we did not look, You came down, the mountains shook at Your presence.  Isaiah 63:15, 64:1-3 

A. Focusing Our Vision

1. Alternative Descriptions

a. The remarkable symmetry from this passage at the close of the book of Isaiah provides an important doorway into a series of verses that describe the Heavenly Temple.  

b. It is clear upon comparison that the heavenly habitation of Isaiah 63:15 and the Heavenly Temple of Micah 1:2 are synonymous.  The Hebrew noun used in Isaiah 63 is found a mere five times in the entire Old Testament but the point of relevance is that this very specific place in view called the Heavenly Temple can be referred to in other ways.  

c. For example, Habakkuk 2:20 also has an almost exact parallel in Zechariah 2:13:

“Be silent, all flesh, before the Lord, for He is aroused from His holy habitation!”  

2. Specific References

a. This important link scripturally and conceptually allows for far greater clarity when the ‘sanctuary’ or ‘habitation’ of God in heaven is mentioned by the biblical authors.  

b. They were not throwing out generic terms for heaven but rather using very purposeful language in order to direct attention to a specific place in the heavens synonymous with the Heavenly Temple (but in most cases not synonymous with ‘Heaven’ - i.e. the third heavens).  

c. Yet how can heaven be referred to as the dwelling place of God (as demonstrated in the previous session) and the heavenly sanctuary be described in the same way and the two not be interchangeable?  

d. Imagine beholding a scene where a certain man sits reading a book in a chair next to his bed.  Aware of this, you state that the man is in his house.  Then someone else comes along and says that the very same man is in his bedroom.  Both statements are correct, and the man can accurately be dwelling in his house and his bedroom, but that doesn’t in any way make ‘house’ and ‘bedroom’ synonyms.    

e. Having our understanding sharpened on this point is so highly important because it allows us to fix the descriptions offered of His sanctuary on high to a real locale, savor those details through prayerful reflection, and apply their meaning related to worship.  

B. The Heavenly Sanctuary

There are several Hebrew words that constitute the majority of occurrences of “sanctuary” or “habitation” in English translations and do not evidence much difference in meaning when applied to the dwelling place of God.
  Though in some select cases it is true that difficulty exists in determining precisely whether the earthly or heavenly sanctuary is in view, context typically makes it quite clear. When the ambiguous cases are removed, a total of ten distinct references to the Heavenly Temple emerge in the Old Testament through the language of sanctuary (this does not include the references above where the word “temple” is found). 

15 Look down from Your holy habitation, from heaven, and bless Your people Israel and the land which You have given us, just as You swore to our fathers, “a land flowing with milk and honey.” Deuteronomy 26:15

26 So there was great joy in Jerusalem, for since the time of Solomon the son of David, king of Israel, there had been nothing like this in Jerusalem. 27 Then the priests, the Levites, arose and blessed the people, and their voice was heard; and their prayer came up to His holy dwelling place, to heaven. II Chronicles 30:26-27

 2 Hear the voice of my supplications when I cry to You, when I lift up my hands toward Your holy sanctuary.  Psalm 28:2

5 A father of the fatherless, a defender of widows, is God in His holy habitation. 6 God sets the solitary in families; He brings out those who are bound into prosperity; but the rebellious dwell in a dry land. .. 17 The chariots of God are twenty thousand, even thousands of thousands; the Lord is among them as in Sinai, in the Holy Place…  24 They have seen Your procession, O God, the procession of my God, my King, into the sanctuary.  Psalm 68:5-6, 17, 24

6 Honor and majesty are before Him; strength and beauty are in His sanctuary. Psalm 96:6

19 For He looked down from the height of His sanctuary; from heaven the LORD viewed the earth… Psalm 102:19

1 Praise the LORD! Praise God in His sanctuary; praise Him in His mighty firmament!  Psalm 150:1

30 “Therefore prophesy against them all these words, and say to them:  ‘ The LORD will roar from on high, and utter His voice from His holy habitation; He will roar mightily against His fold. He will give a shout, as those who tread the grapes, against all the inhabitants of the earth.  Jeremiah 25:30

IV. A king & His Temple

A. The Heavenly Throne

1. A theme far more familiar than the Heavenly Temple is the heavenly throne.  Psalm 103:19, characteristic of many verses like it, declares: “

The LORD has established His throne in heaven, His kingdom rules over all.”  

2. Nearly every time heaven was opened and men were given entrance into the majesty above the experience included glimpses of God’s throne.  

3. Echoing Isaiah 66:1, Jesus affirmed that heaven was the place of God’s throne (Matthew 5:34) and the author of Hebrews states that Jesus ascended to “the right hand of the throne of the Majesty in the heavens (Hebrews 8:1).  Thus the direct association between the throne of God and its placement in heaven is clear biblically. 

B. The Throne & the Temple

There is also a direct relationship biblically between the Heavenly Throne and the Heavenly Temple.  At least three times in the Psalter this relationship is established.

“The LORD is in His holy temple, The LORD’s throne is in heaven; His eyes behold, His eyelids test the sons of men.”  Psalm 11:4 

1 Give unto the LORD, O you mighty ones, Give unto the LORD glory and strength.  2 Give unto the LORD the glory due to His name; Worship the LORD in the beauty of holiness. 3 The voice of the LORD is over the waters; The God of glory thunders; The LORD is over many waters…9 The voice of the LORD makes the deer give birth, and strips the forests bare; and in His temple everyone says, “Glory!” 10 The LORD sat enthroned at the Flood, And the LORD sits as King forever.  11 The LORD will give strength to His people; the LORD will bless His people with peace. Psalm 29:1-3, 9-11

1 The LORD reigns, He is clothed with majesty; the LORD is clothed, He has girded Himself with strength.  Surely the world is established, so that it cannot be moved.  2 Your throne is established from of old; You are from everlasting.  3 The floods have lifted up, O LORD, the floods have lifted up their voice; the floods lift up their waves.  4 The LORD on high is mightier than the noise of many waters, than the mighty waves of the sea.  5 Your testimonies are very sure; Holiness adorns Your house, O LORD, forever. Psalm 93:1-5

1. With the possible exception of the reference in the eighteenth Psalm, Psalm 11:4 is the most overt and indisputable acknowledgement of the Heavenly Temple in Davidic writings. And remarkably, the way David expresses the location of the temple (hêkāl) is by identifying it with God’s throne in heaven.
2. Both of the other two passages look with awe upon God’s ancient, everlasting throne in heaven and describe His dominion over all things as typified through His sovereignty over the flood.  

3. And both set forth His temple, or house, as the place where He sits enthroned in His majesty.  Bearing resemblance to verses like Psalm 103:20-21 and Psalm 148:1-4, the first passage even begins with an invocation for the angelic host to offer the praise to God which He is due.

C. The One Who Dwells Between the Cherubim

1. Beyond these instances of direct relationship the unity of the throne and the temple on high is established by implication through one of the primary ways Scripture describes God’s royal seat.  

2. On numerous occasions in the Old Testament the LORD is described as being enthroned between or upon the cherubim (see I Samuel 4:4; II Samuel 6:2, II Kings 19:15; Psalm 80:1; Psalm 99:1).  

3. Once it is remembered that cherubim are consistently embedded deep within the imagery of the dwelling place of God, the import of this way of referring to God’s throne becomes clear:

The cherubim are considered to be associated with the throne of a king, in this case with God the king, but in the OT they also figure prominently and almost exclusively in both sanctuary and temple (Ex 25:19; 26:31; I Ki 7:36; 8:6).  Consequently, the heavenly throne of God, complete with living cherubim, may be placed in a heavenly sanctuary, according to the OT.

D. Beholding the Throne

As powerful as these descriptive portions of Scripture are, the force of the unity of temple and throne may be more readily felt when considering passages that narrate the experience of someone actually beholding it with their eyes.  Up until this point the New Testament witness to the Heavenly Temple has not been introduced, yet this is not due to a lack of relevant material.  Nowhere is the Heavenly Temple revealed in greater detail than the Book of Revelation.

“There is no other place in the canons of either the Hebrew Bible or the New Testament where we get such a vivid description of the Heavenly Temple.”

1. Introducing the Temple in Revelation

a. In Revelation 11:19 John says that before his eyes “the temple of God was opened in heaven.”  Throughout the unfolding of the Apocalypse John continues to describe things that transpire within the Heavenly Temple (15:5-8, 16:1, 17-18).

19 Then the temple of God was opened in heaven, and the ark of His covenant was seen in His temple. And there were lightnings, noises, thunderings, an earthquake, and great hail. Revelation 11:19

4 Who shall not fear You, O Lord, and glorify Your name?  For You alone are holy.  For all nations shall come and worship before You, For Your judgments have been manifested.”  5 After these things I looked, and behold, the temple of the tabernacle of the testimony in heaven was opened. 6 And out of the temple came the seven angels having the seven plagues, clothed in pure bright linen, and having their chests girded with golden bands. 7 Then one of the four living creatures gave to the seven angels seven golden bowls full of the wrath of God who lives forever and ever. 8 The temple was filled with smoke from the glory of God and from His power, and no one was able to enter the temple till the seven plagues of the seven angels were completed. Revelation 15:4-8

17 Then the seventh angel poured out his bowl into the air, and a loud voice came out of the temple of heaven, from the throne, saying, “It is done!” 18 And there were noises and thunderings and lightnings; and there was a great earthquake, such a mighty and great earthquake as had not occurred since men were on the earth. Revelation 16:17-18

b. While his view of the glorious sanctuary of God may have been unparalleled in it scope, what should be apparent by now must be stressed: John was not seeing something novel.   Although clearly overwhelmed by the sight, John did not have to acclimate himself to the idea of God dwelling in an actual temple in heaven.

2. Ancient Reality

a. Like all Jews of his time he believed in what Moses, David, Jonah, Isaiah, Micah, Habakkuk, Jeremiah, and Zephaniah all testified to in very straightforward (but reverent) terms.
  

b. Likewise, any ancient Jewish reader would have discerned the focus on the Heavenly Temple even before an explicit reference to it because of the details John records after being summoned through the door in heaven.  

c. The breathtaking scene found in the fourth and fifth chapters of Revelation is riddled with descriptions that would cause one well-versed in the Old Testament to recognize that John was beholding the interior of the heavenly sanctuary.  

d. And thus the centrality of the exalted throne of God throughout these two chapters underscores the placement of the throne within the Heavenly Temple.

E. Conclusion

13﻿ Then one of the elders answered, saying to me, “Who are these arrayed in ﻿white robes, and where did they come from?” ﻿14﻿And I said to him, ﻿﻿“Sir, you know.”  So he said to me, “These are the ones who come out of the great tribulation, and washed their robes and made them white in the blood of the Lamb. 15 Therefore they are before the throne of God, and serve Him day and night in His temple. And He who sits on the throne will dwell among them. 16 They shall neither hunger anymore nor thirst anymore; the sun shall not strike them, nor any heat…” Revelation 7:13-16

1. It would be difficult to imagine a clearer statement of the existence of the Heavenly Temple and the location of the throne within it.  And joined to these affirmations is the promise that those who reside there will be occupied with the worship of Him day and night!
  

2. We may unabashedly conclude: the Heavenly Temple is the Heavenly Throne-Room.  There is no distinction whatsoever between the two, and both refer to a vividly real, tangible locale.  

3. The implications of this are simply staggering and if truly reckoned with would send shockwaves through our theology of worship and our understanding of God’s government.

V. placing the heavenly temple within the holy city

A. The Crown of the Cosmos

1. The Concept of Height

a. We must recall that the concept of height stood at the center of Jewish cosmology, with ascending gradations being equated with greater holiness and increasingly exalted status.  

b. As Richard Bauckham says, the Bible portrays “…God as the universal emperor, high on his heavenly throne, inconceivably exalted above all he has created and rules.”
  

c. The pinnacle of exaltation would therefore correspond to the pinnacle of height.  Based on this broad framework of thought it would be expected that the unique habitation of God would be at the peak of the Holy City, which itself is situated above the mid-heavens.  

2. God Most High

a. Beginning in the book of Job there is testimony to the LORD dwelling in the highest of places:

“Is not God in the height of heaven?  And see the highest stars, how lofty they are!...14 Thick clouds cover Him, so that He cannot see, and He walks above the circle of heaven.” Job 22:12, 14

b. It is not coincidental that the premier book of worship in the Bible also contains some of the most potent revelations of Heaven. Just as we have already seen that the Psalter has much to say about His throne and habitation, the Psalmists also stand in awe of the exalted height of His dwelling place:

For He looked down from the height of His sanctuary; from heaven the LORD viewed the earth… Psalm 102:19

O LORD, our Lord, How excellent is Your name in all the earth, Who have set Your glory above the heavens! Psalm 8:1

The LORD is high above all nations; His glory is above the heavens.  5 Who is like the LORD our God, Who is enthroned on high, 6Who humbles Himself to behold the things that are in heaven and in the earth? Psalm 113:4-6 NASB

c. Abiding in the height of His sanctuary, God’s glory is above even the rest of the heavens.  The final verse in that series is particularly potent in the way that it calls us to understand the LORD as so highly exalted that He must humble Himself even to behold the lofty things in the heavens.  

d. Added to these statements would be those like Psalm 97:9 which declares, “For You, LORD, are most high above all the earth; You are exalted far above all gods.”  Throughout the Psalms and elsewhere, Yahweh is often referring to as “God Most High”, or similar variants.
  

e. In both cases it is clearly His exalted status and identity which is in view, but we note again that in biblical thought and imagery this was synonymous with the supreme elevation of His physical locale in the heavens.
  

B. His Upper Chambers

Bless the LORD, O my soul! O LORD my God, You are very great:  You are clothed with honor and majesty, 2 Who cover Yourself with light as with a garment, Who stretch out the heavens like a curtain.   3 He lays the beams of His upper chambers in the waters, Who makes the clouds His chariot, Who walks on the wings of the wind, 4 Who makes His angels spirits, His ministers a flame of fire. Psalm 104:1-4

The LORD God of hosts…The One who builds His upper chambers in the heavens…  Amos 9:5-6

1. Probing Deeper

a. While the richness of this remarkable Psalm (and it parallel in Amos) strikes the soul, its precise meaning can appear elusive initially.  What precisely are the “upper chambers” of the LORD (referred to again in verse 13) and what does the perplexing reference to the “beams” and “waters” refer to?  

b. Hopefully the context now established allows for His upper chambers to be readily understood as speaking of the Heavenly Temple.  This almost makes the second question more baffling until the context of biblical cosmology is recalled.  

2. At the Fringes

a. In the beginning the LORD stretched out an expanse within the primordial waters to house both the heavens and the earth. Outside of what we would term the ‘visible universe’ and the invisible (to us) heavens is water.  

b. When thinking in vertical terms, this would mean that above the highest of heavens the ancient waters dwell.  Nothing exists above the beams of His upper chambers (literally the physical structure that forms the roof of the Heavenly Temple) aside from those waters.  

c. Thus as odd as it seems at first reading, this description actually confirms the placement of His dwelling at the very summit of the heavens, on the very edges of all He has made.

3. Praise in the Highest Places

Praise ﻿﻿the Lord!  Praise the Lord from the heavens; Praise Him ﻿in the heights!  2 Praise Him, all His angels; Praise Him, ﻿all His hosts!  3 Praise Him, sun and moon; Praise Him, all stars of light!  4 Praise Him, ﻿highest heavens, and the ﻿waters that are above the heavens!  5 Let them praise the name of the Lord, For ﻿He commanded and they were created. 6 He has also ﻿established them forever and ever; He has made a ﻿decree which will not pass away.  Psalm 148:1-6 NASB

a. In a beautiful invocation for all of creation to praise Yahweh, Psalm 148:1-6 actually summons these waters and those who abide near them to worship.

b. The Psalmist looks to the very highest of heavens and then to the waters that sit above, calling them to join in the song of the cosmos.

VI. The Uniqueness of the Heavenly Temple & the Pattern for worship

With the existence of the Heavenly Temple established and its relationship to the Holy City defined, we are now prepared to advance toward more specific conclusions related to its bearing upon worship and prayer.

A. The Sanctuary of the King

Taken cumulatively the biblical witness compels us to understand God’s unique dwelling place as a definitive locale called the Heavenly Temple that is found at the uppermost heights of the Holy City.  

1. The Old Testament Witness to the Uniqueness of God’s Dwelling Place

a. Unlike all the cities of the earth, there is one great city that God Himself made. It is more vast and more glorious than any creation of man and has an infrastructure fashioned by infinite brilliance. Although throughout history men have attempted to construct a metropolis that eclipses all others, there is simply nothing that compares to the city of God.

By faith he lived as an alien in ﻿﻿the land of promise, as in a foreign land, ﻿﻿dwelling in tents with Isaac and Jacob, ﻿﻿fellow heirs of the same promise; 10 for he was looking for ﻿﻿the city which has ﻿﻿foundations, ﻿﻿whose architect and builder is God. Hebrews 11:9-10

b. We have gone a step further and seen that Scripture testifies to the truth that just as a king would have his own special chambers within his castle, the LORD Himself has a sanctuary in which He dwells within the vast mountain-city of His making.

17 “﻿﻿You will bring them and ﻿﻿plant them in ﻿﻿the mountain of Your inheritance, the place, O Lord, which You have made for Your dwelling, the sanctuary, O Lord, which Your hands have established.  18 “﻿﻿The Lord shall reign forever and ever.” Exodus 15:17-18

c. This passage from the song of Moses when Israel came through the Red Sea is one we will return to often. It is one of the most significant verses about the temple in the Old Testament. As the context indicates, it was interpreted in ancient Judaism as referring to the heavenly or eschatological temple.

d. As was the case with the Holy City, throughout history men have built multitudes of temples and places of worship, but there is only one sanctuary which the LORD Himself fashioned with His own hands. It is unrivaled in the beauty and perfection of its design.

2. A House of His Own Making

The New Testament affirms and elaborates upon the truth of the uniqueness of the Heavenly Temple in profound ways. 

Now this is the main point of the things we are saying: We have such a High Priest, ﻿﻿who is seated at the right hand of the throne of the Majesty in the heavens, ﻿2﻿ a Minister of ﻿﻿the ﻿﻿sanctuary and of ﻿﻿the true tabernacle which the Lord erected, and not man.  Hebrews 8:1-2

11 But Christ came as High Priest of the good things to come, with the greater and more perfect tabernacle not made with hands, that is, not of this creation. Hebrews 9:11

Our fathers had ﻿﻿the tabernacle of testimony in the wilderness, just as He who spoke to Moses directed him to make it ﻿﻿according to the pattern which he had seen.…However, ﻿﻿the Most High does not dwell in houses made by human hands… Acts 7:44, 48

a. Often these passages are grossly misinterpreted by making the contrast between a physical dwelling on the earth versus a spiritual/immaterial dwelling in ‘heaven’. Or, equally as erroneous, they are used as the basis of drawing a contrast between the physical temple and the ‘spiritual’ temple of the Church.

b. In its Old Testament context, however, the contrast in each of these is between the physical sanctuaries (including Israel’s) made by human hands and the physical structure in the third heaven made (“erected” – Hebrews 8:2) by His own hands.

The contrast expressed in Stephen’s speech is not one of temple and Christ or temple and church; rather it is between a house made with hands and a house made without hands: a contrast between the earthly temple and the heavenly temple (the latter being the pattern for the former, Acts 7:44).
 

c. At the towering summit of the New Jerusalem, made not with human hands but by God Himself, He fashioned a majestic hall in which He would be enthroned forever. 

B. Answering Questions 

1. Now, with this uniqueness in mind and a clear foundation of the biblical revelation of heaven, questions raised previously can be addressed. When Moses was on Mount Sinai he saw something that he was commanded to replicate through the building of the tabernacle in order that God might dwell among His people.  In the second session the question was posed, “what did Moses actually see?”  
2. It was asserted that in the answer to this question lies the significance of the revelation of heaven and the foundation of ministry to the LORD on the earth. Moses saw the Heavenly Temple, and it was this matchless place specifically (and not the New Jerusalem or the heavens generally) that all of the dwelling places on the earth were to be patterned after. Tabernacles and temples made by human hands were all designed to mimic the one in the highest of heavens built by His hands.
C. The Worship of Heaven

1. We have allowed the truths scattered throughout Scripture to guide us to the base of the Holy City and turned eyes of faith upward until its soaring heights reach their peak.  With wonder we have gazed at the celestial pinnacle and beheld a Temple there.  
2. At the summit of all things, in the lofty fringes of the universe where time and the everlasting mingle, He sits enthroned in His resplendent palace.  Now we must permit the words of the sacred text to lead us within His upper chambers and look upon what transpires within those walls.  
3. We can only imagine the time required for the ascent through over a thousand miles of the cascading tiers within the Holy City.  Yet it would matter not when we arrived, for the LORD never slumbers or sleeps and those who surround Him do not rest day or night.  Drawing near at last we would begin to hear echoes of a thunderous song that has resonated through His lofty hall for ages, rising up to the beams that sit in the cosmic waters:  Holy, Holy, Holy is the LORD GOD Almighty…

VII. Peering into the Heavenly temple

A. A Revelation of the Heavenly Temple

1 If then you were raised with Christ, seek those things which are above, where Christ is, sitting at the right hand of God. 2 Set your mind on things above, not on things on the earth. 3 For you died, and your life is hidden with Christ in God. 4 When Christ who is our life appears, then you also will appear with Him in glory. Colossians 3:1-4

17 that the God of our Lord Jesus Christ, the Father of glory, may give to you the spirit of wisdom and revelation in the knowledge of Him, 18 the eyes of your understanding being enlightened; that you may know what is the hope of His calling, what are the riches of the glory of His inheritance in the saints, 19 and what is the exceeding greatness of His power toward us who believe, according to the working of His mighty power 20 which He worked in Christ when He raised Him from the dead and seated Him at His right hand in the heavenly places, 21 far above all principality and power and might and dominion, and every name that is named, not only in this age but also in that which is to come. Ephesians 1:17-21

1. Moving From Concept to Reality

a. Even with the careful preparation taken to avoid such an effect, we are still in peril of peering within the Heavenly Temple similar to the way someone reads a fairy tale – it is of great interest, even intriguing, but not devastatingly real.  
b. The derangement of sin is such that as men run to and fro throughout the earth few possess any cognizance of the highest of heavens where God dwells.  Yet as orphans languish, as rulers conspire, and as the poor faint for bread, and the righteous yearn for their King, there is a real place where the unending cries of the living creatures are echoing and elders are falling.  

c. We need a revelation of the throne room and a vision of God in His glorious habitation.  The experiences of our senses seem so dominant and forceful but in truth what our eyes can see and our fingertips can feel is all so feeble and frail.  It is a vapor that vanishes and grass that withers.  

d. By the Spirit we must reorient our perspective to where we are deeply aware that when beholding the celestial landscape we are looking upon the unshakeable, immovable rock of certitude – the center of reality.  Though we must be faithful to fix our mind upon this scene, this is not a transition that can occur merely through intellectual exertion. Our foundation must be laid and our plumb line set by the revelation of the Holy Spirit.  

2. Changing Our Perspective

Acquiring living understanding of the Heavenly Temple begins with changing the way we think and approaching the subject in very concrete ways in our hearts and minds. There are three ways to consider the Heavenly Temple that will aid in beginning this process.
B. Thinking About the Heavenly Temple Physically

1. The Size  

a. Though uncertain, it would seem probable that the Heavenly Sanctuary contains within it multiple chambers.
  Among the reasons for the idea of plurality is its sheer magnitude.  As the focus moves increasingly to specificities we must not allow the overwhelming enormity of God’s dwelling on high to drift from our perspective.  

b. Even if the peak of the Holy City narrowed to ten-percent of its base, the interior of the Heavenly Temple would be approximately one-hundred and forty miles in both length and width (if square), or roughly twenty-thousand square miles.  This would be about the size of Massachusetts and Vermont combined.
 

c. If the peak of the Holy City narrowed to five-percent of its base, the interior of the Heavenly Temple would still be approximately seventy miles in both length and width (if square), or four-hundred and ninety square miles. This is roughly comparable to the land mass of the entire city of Los Angeles, California with all of its millions of inhabitants.

d. Of course this is entirely speculative but it hints at the grandeur of what is before us.  Why such a colossal scale?  Though the Heavenly Temple is specifically the abode of the Godhead and not the angelic host or the redeemed, all of His servants will congregate there many times throughout the ages of eternity.  

e. We will convene from throughout the rest of the New Jerusalem and indeed the New Earth in its entirety to magnify His glory with one accord and celebrate His manifold works.
  In short, it is the worship center of the universe and when the LORD proclaims a festal gathering He will have a very large family to accommodate.

2. The Expanse

6 Before the throne there was a sea of glass, like crystal.  Revelation 4:6

2 And I saw something like a sea of glass mingled with fire… Revelation 15:2

a. The size also contextualizes one of the first features of the scene that begs for explanation, namely how could there be a sea within the structure of the Temple?
 Stretching out “before the throne”, the floor of the Heavenly Sanctuary is a majestic, shimmering surface John describes as the “sea of glass like crystal.”  

b. Within the scriptural witness there are only two other men who record a glimpse of this, both of which lived long before John and yet used strikingly similar language to covey what they experienced.  

c. When Moses and the elders of Israel ascended Sinai they looked and beheld “a paved work of sapphire stone, and it was like the very heavens in its clarity.”
  Ezekiel describes “the likeness of an expanse, shining like awe-inspiring crystal.”
  

d. Like the fourth chapter of Revelation, both of these encounters include a dramatic revelation of the throne of God, for indeed they are all referring to the same place.
  

e. The final chapter of the Psalter begins with a summons to worship that is directed to those assembled upon the shining celestial sea:  “Praise the Lord! Praise God in His sanctuary; Praise Him in His mighty expanse.”
  The Hebrew word for expanse (raqiya`) is identical to that used in Ezekiel 1:22.  

f. Its pairing with the sanctuary of God in this remarkable invocation leaves little doubt that it is the crystal sea which the Psalmist has in view.  Imagining the brilliant deep blue firmament receding beyond our sight as it extends for mile after mile at the upper reaches of the Heavenly Mountain, “mighty” surely seems like a fitting word.  

So first, where he is to be praised. “Praise God in his sanctuary”…the word for God is not the usual Hebrew word, elohim. Instead, the word is el, as in names like Immanuel, “God with us”, or Gabriel, “mighty man of God”. El signifies the high God, the creator God, who dwells in the uttermost height of heaven.  The sanctuary refers not to the place where we praise God, but rather to the place where God receives praise, that is, the heavenly sanctuary, the divine throne-room, revealed to Moses as a pattern for the earthly sanctuary.

C. Thinking About the Heavenly Temple Relationally

1. The Heavenly Temple is a real place, where the LORD sits on an actual throne, surrounded by a vivid scene that He looks at all the time. God actually lives there, like you and I live in a house, only He has never moved and doesn’t have any plans of leaving. 

2. To crystallize the permanence and significance of the Heavenly Temple in our hearts, let us consider the story of Jesus. The LORD, of course, has no beginning and no end. Together with the Father and the Spirit He is gloriously eternal and free from the boundaries of age. 

3. Yet let us suppose that it was approximately six-thousand years ago that out of the joyful solitude of Trinitarian existence, God created the heavens and the earth. Of those six-thousand years, Jesus has spent about 5,967 (or 99.5%) of them in the Heavenly Sanctuary. 

4. And aside from a thousand year stint in Jerusalem during the Millennial Kingdom, He will spend the billions of years to come occupying the same place. How do you think Jesus feels about that place?

D. Thinking About the Heavenly Temple Aesthetically 

15 Look down from heaven and see, from your holy and beautiful habitation.  Where are your zeal and your might?... Isaiah 63:15 (ESV)

  Honor and majesty are before Him; strength and beauty are in His sanctuary. Psalm 96:6

1. If the LORD took such care to ensure that our habitation on the earth was replete with astonishing beauty, what might the palace that His own hands fashioned as His everlasting abode look like? 
2. And if fallen humanity invests great time and cost into decorating homes so they are pleasing to the eye, how much more the supreme Artist for His own dwelling? God did not relegate beauty to the periphery of the universe or only to the domain of His image-bearers. At the center of it all, in the uppermost heights of Heaven, is the apex of aesthetics.
 
3. Beauty in all its myriad forms can be traced to that towering mountain-city because enthroned at its uppermost heights is the majestic King in all His splendor. He is the Maker of all things, and He is the fountain from which all beauty springs.

4. When we are looking at God of jasper and sardius seated upon His throne, we are seeing the architect of anatomy, the maker of music, and the creator of crisp Autumn days. The lavish feast the LORD set before our senses through His creation screams volumes about who He is and what He is like, and we must listen and be wise. 
5. Mending this breach in our hearts between the Sovereign Creator upon His throne and the splendor of His handiwork will carry us much closer to the reality of the scene in the Heavenly Temple. There is simply no one like God – He is the origin of all beauty and the loveliest of all.
6. The Heavenly Temple is God’s own habitation, and it is the most beautiful place that exists. If we could look inside the Heavenly Temple, it would shatter all of our pale, insipid imaginations and strip our tongue of speech. 
7. Within those vast walls is a dazzling tapestry of form, color, sound, light, and life that utterly defies our ability to envisage. Everything there is perfectly pleasing to the LORD and in total conformity to His boundless brilliance of design. To stand upon the sea of glass and look around would be to have your senses completely overwhelmed, before you even looked at Him. 
VIII. THe WOrship of HEaven

A. Introduction

1. The first task in exploring heavenly worship is to underscore, both biblically and historically, the truth that the Heavenly Temple is a place of ministry to the LORD. All of us would likely affirm the idea that in some way or another God is worshipped in Heaven. After all, isn’t that what you do in temples? 

2. This is a good starting point, but generalities won’t do if you are giving your life to something. We need the centrality of worship in the Heavenly Temple crystallized in our minds so that we might have deep convictions in our hearts. In order to do this we will look with greater depth at the subject of angels. 

3. Worship, of course, is not an abstract ‘atmosphere’ – it requires participants. By seeing how angels are clearly presented in a role of worship in Heaven our perspective on what transpires inside the Heavenly Sanctuary will be greatly sharpened.

B. Angelic Worship in the Old Testament

Angels are primarily depicted in the Bible as messengers who do the bidding of God. While it would be exaggerated, therefore, to claim that their role as worshippers is predominantly focused upon in Scripture, we will see it is not too much to say that it is a very significant theme. 

1. Historical Writings

Job 38:7 is the first explicit reference to angelic worship, describing the joyful praise given to God at the laying of the foundations of the earth.
 Moving canonically, the next book offers a rich witness to this reality. 

2. The Psalms 

a. The book of Psalms does this largely by invocations rather than descriptions. Angels are not seen worshipping, per se, but are called upon do so, which of course reveals their created purpose. In two of these (Psalm 103:19-22, 104:1-4) the angels are referred to as “ministers”, a term used of the Levites and Priest in their special vocation of worship before the LORD.

 19 The LORD has established His throne in heaven, and His kingdom rules over all.   20 Bless the LORD, you His angels, who excel in strength, who do His word, heeding the voice of His word.   21 Bless the LORD, all you His hosts, you ministers of His, who do His pleasure.22 Bless the LORD, all His works, in all places of His dominion.   Bless the LORD, O my soul! Psalm 103:19-22

 – 1 Bless the LORD, O my soul!  O LORD my God, You are very great:  You are clothed with honor and majesty, 2 Who cover Yourself with light as with a garment, Who stretch out the heavens like a curtain.   3 He lays the beams of His upper chambers in the waters, Who makes the clouds His chariot, Who walks on the wings of the wind, 4 Who makes His angels spirits, His ministers a flame of fire. Psalm 104:1-4

b. Perhaps the most dramatic of these invocations from the Psalter we have already seen but revisit it here because of its great relevance. Note the way in which this passage links the ministry of the angels with their position in the highest heavens:

Praise ﻿﻿the Lord! Praise the Lord from the heavens; Praise Him ﻿in the heights! 2 Praise Him, all His angels; Praise Him, ﻿all His hosts! 3 Praise Him, sun and moon; Praise Him, all stars of light! 4 Praise Him, ﻿highest heavens, and the ﻿waters that are above the heavens! 5 Let them praise the name of the Lord, For ﻿He commanded and they were created. 6 He has also ﻿established them forever and ever; He has made a ﻿decree which will not pass away.  Psalm 148:1-6 NASB

3. Prophetic Literature 

a. The final example from the Old Testament to be considered is drawn from the prophet Daniel. In the remarkable vision found in the seventh chapter, Daniel says: 
“A fiery stream issued and came forth from before Him. ﻿﻿A thousand thousands ministered to Him; ten thousand times ten thousand stood before Him...”
 

b. This dramatic picture of the vast scale of angelic worship is strikingly echoed in two passages from Revelation:

Then I looked, and I heard the voice of many angels around the throne, the living creatures, and the elders; and the number of them was ten thousand times ten thousand, and thousands of thousands, ﻿12﻿ saying with a loud voice: “Worthy is the Lamb who was slain to receive power and riches and wisdom, and strength and honor and glory and blessing!”Revelation 5:11-12

All the angels stood around the throne and the elders and the four living creatures, and fell on their faces before the throne and ﻿﻿worshiped God, ﻿12﻿ ﻿﻿saying: “Amen! Blessing and glory and wisdom, thanksgiving and honor and power and might, be to our God forever and ever. Amen.” Revelation 7:11-12

c. In piercing, vivid fashion all three of these texts attest to the importance of worship in the identity and function of the angelic host. The extent to which they shed light on the activity of the Heavenly Temple is less certain. 

d. Despite their similarities, the marked differences in the chapters from which the passages are drawn support the position that the scene described in Daniel transpires in the Second Heavens, whereas the context for those from Revelation is unquestionably the Heavenly Sanctuary.
 

e. Although the physical setting for the three scenes may differ, it would seem that all have a similar chronological setting. This eschatological backdrop means it is difficult to determine what elements of Revelation 5:11-12 and 7:11-12 can be considered a reflection of what is “normal” around His throne.

C. Angelic Ministry in the New Testament

1. General

a. Approaching the New Testament more broadly, it is not long in the gospel narratives before an instance of this theme is found. Appropriately, the birth of Christ was the occasion for a multitude of the heavenly host to be found “praising God” and giving Him glory.
 The author of Hebrews further informs this moment: “And again, when he brings ﻿the firstborn into the world, he says, ﻿‘Let all God’s angels worship him.’”
 

b. The way this passage reveals Christ as the object of angelic worship is stunning, but should not be surprising. For thousands of years at that point the angels had been worshipping the Son of God in the Heavenly Temple, and thus it was quite fitting that they would continue to do so at His entrance into the world. 

2. The Festal Gathering

a. Continuing in Hebrews, chapter twelve offers the clearest testimony to the heavenly worship of the angels in the New Testament outside of the Book of Revelation:

 “But you have come to ﻿Mount Zion and to the city of the living God, ﻿the heavenly Jerusalem, and to ﻿innumerable angels in festal gathering.” Hebrews 12:22

b. Used only here in the entire New Testament, the Greek word at the end of the sentence literally means a national feast or celebration, usually religious in nature. By setting the passage in context it is plain that the author of Hebrews very clearly intends the vast number of angels to be understood as gathered for worship. 

c. Verses 18-21 describe the ‘coming’ of the people of God to Sinai, which is then contrasted in verses 22-24 with the way individuals in the New Covenant come by faith to the heavenly Mt. Zion, the city of the Living God. Consider the following passages describing the impetus for the journey to Sinai from Egypt:

And He said, “Certainly ﻿﻿I will be with you, and this shall be the sign to you that it is I who have sent you: ﻿﻿when you have brought the people out of Egypt, ﻿﻿you shall ﻿﻿worship God at this mountain… They will ﻿﻿pay heed to what you say; and ﻿﻿you with the elders of Israel will come to the king of Egypt and you will say to him, ‘The Lord, the God of the Hebrews, has met with us. So now, please, let us go a ﻿﻿three days’ journey into the wilderness, that we may sacrifice to the Lord our God.’ Exodus 3:12, 18 NASB

And afterward Moses and Aaron came and said to Pharaoh, “﻿﻿Thus says the Lord, the God of Israel, ‘﻿﻿Let My people go that they may celebrate a feast to Me in the wilderness.’” Exodus 5:1 NASB

Moses said, “﻿﻿We shall go with our young and our old; with our sons and our daughters, ﻿﻿with our flocks and our herds we shall go, for we ﻿﻿must hold a feast to the Lord.” Exodus 10:9 NASB

d. Like the other elements in this biblical paragraph, the festal gathering in Heaven is being contrasted with something. As these excerpts from the Exodus narrative demonstrate, the children of Israel were being summoned to Sinai for a national religious festival. And as the verses from chapter three make so clear, this feast in the wilderness was first and foremost a matter of worship. 

e. The implications of this direct parallel on the understanding of the Heavenly Temple are quite remarkable. When Israel went out to Sinai to worship the LORD it was a reflection on earth of the convocation of worship in the heavenly Zion. As we have seen previously, all of the elements in this passage that believers are said to approach by faith in the New Covenant are present-tense realities. 

f. The festal gathering of worship by innumerable angels is therefore happening right now – just as much as Jesus is presently the mediator of the New Covenant. Here in one of the most potent revelations of the Holy City in the New Testament, we find what may be the most direct canonical affirmation that the Heavenly Temple is perpetually filled with thousands upon thousands of worshipping angels.

D. Jewish Tradition

1. Specificity

a. Perhaps above anything else what is striking about the way the worship of the angels of Heaven is spoken of during the Second Temple period is how detailed the descriptions are. 

b. For us who are so accustomed to thinking of Heaven in such vague terms, their specificity is arresting. Assumed, of course, in the precision of the accounts of worship is the utter physicality of the Heavenly Temple. It was overwhelmingly understood as a heavenly archetype of the earthly temple with very direct correspondence in terms of what was found there and its concreteness. 

c. Among all of the references in the Second Temple period to the Heavenly Temple, only Philo of Alexandria describes the Heavenly Temple as the cosmos (or the heavens).
 It is important to remember that Philo intentionally set out to assimilate the Jewish faith and Platonic philosophy. The philosophical constructs that dominated his worldview made it impossible for him to take the Heavenly Temple literally.

2. Second Temple View of Heavenly Worship 

Specifically regarding angels and their worship, we may summarize the following from the writings of the Second Temple period: 

a. The angelic host are ministers in God’s Temple in Heaven who sing to Him and give Him praise.
 

b. This worship is ‘continual’, occurring ‘always’, and not ceasing even through the night.
 

c. There is a fully developed liturgy in the Heavenly Temple in which the angels participate and lead.
 

d. The angels were divided into various ranks and classes and the position in the hierarchy in some cases dictates their role in the worship of Heaven.

e. In some writings even asserted that there was special dialect that angels used to worship in Heaven.

3. A Glimpse Into Angelic Worship

a. Irrespective of the extent to which these views are correct, the fact that the Jewish people understood the revelation found in our Old Testament to provide the basis for belief in a real, concrete Temple in Heaven and a great entourage of angels who worship there cannot be missed. 

b. One of the most striking examples of this is the Songs of the Sabbath Sacrifice, a document found in the Dead Sea Scrolls of the Qumran Community. Composed sometime prior to 100 B.C., the work presents an angelic liturgy in thirteen distinct cycles or songs. The following summary of the middle portion of these cycles captures the heart of how vividly the Heavenly Temple and its worship was viewed:

Songs 6–8 differ strikingly. Characterized by repetitious formulas in which the number seven figures prominently, the sixth and eighth songs enumerate the praises and blessings uttered by the seven chief and deputy princes respectively. The central, seventh song elaborates the initial call to praise into a series of seven increasingly elaborate calls to praise addressed to each of the seven angelic councils. After these calls to praise the song then describes the heavenly temple itself bursting into praise, concluding with a description of the chariot throne of God and the praise uttered by multiple attendant chariot thrones (merkabot), their cherubim and wheels (˓ophannı̂m). The seventh song serves as an anticipation of the final group of songs (9–13), which progressively describe the heavenly temple and its praises, culminating in an extended description of the divine chariot throne and the angelic high priests in their priestly robes.
 

c. Not only should texts such as these strengthen our confidence in interpreting the Old Testament in the same literal manner, but also cause us to realize that the perspective found in the writings of the Second Temple period was the seedbed of thought for both the authors and ‘hearers’ of the New Testament.

d.  It is both possible and necessary to identify the points of similarity that Hebrews and Revelation share with the view of the Heavenly Temple and its worship found in the Pseudepigrapha without blurring the stark line in our hearts between that which is inspired of the Spirit and that which is not. 

e. The LORD is sovereign over the contours of Israel’s history, and His heavy hand of providence present in the canonization process made use of it rather than obliterating it.

4. Shaping Our Perspective

a. One of the most dynamic and influential insights from this period, which seems well-founded biblically, was the conclusion that the priests and Levites who served in the temple in Jerusalem corresponded to the angels who ministered in the temple in the heavenly Jerusalem. 

b. This exegetical conclusion was a key that opened the door for God’s commandments concerning the priesthood on earth to inform the picture of the heavenly priesthood. 

c. Regardless of the exact details, this vein of tradition challenges us to break from very narrow, stagnant views of what perpetual worship in the Heavenly Temple may be like. We must accommodate in our thoughts the possibility, and even likelihood, that within the unyielding constancy there is variety, creativity, and spontaneity. 

d. Are there times of the day when attendance in the Heavenly Temple swells? Do certain days of the week have special significance there? Are there convocations during the year when all the angels and saints are summoned to the sapphire expanse? Do some angels have specific roles and assignments in the symphony of worship in Heaven? What part might you play? 

IX. Biblical Summary of Heavenly WOrship

It is important to keep in mind premises established earlier in the course.  When we are looking at these qualities, we are beholding the pattern of worship that God desires to be established on the earth.

A. Melodiously

1. Heaven – the Home of Music

a. Christian Rosetti, a poet of the 19the century, said “Heaven is revealed to earth as the homeland of music.”
 Three accounts of the liturgy of the Heavenly Sanctuary in particular form the foundation for the first feature of heavenly worship to be considered. All are found in Revelation:

Now when He had taken the scroll, the four living creatures and the twenty-four elders fell down before the Lamb, each having a harp, and golden bowls full of incense, which are the prayers of the saints. 9 And they sang a new song… Revelation 5:8

And I heard the sound of ﻿﻿harpists playing their harps. ﻿3﻿ They sang as it were a new song before the throne, before the four living creatures, and the elders; and no one could learn that song ﻿﻿except the hundred and forty-four thousand who were redeemed from the earth. Revelation 14:2-3

And I saw something like a ﻿sea of glass mixed with fire, and those who had ﻿been victorious ﻿over the ﻿beast and ﻿his image and the ﻿number of his name, standing on the ﻿sea of glass, holding ﻿harps of God.  3 And they sang the ﻿song of Moses, ﻿the bond-servant of God, and the ﻿song of the Lamb… Revelation 15:2-3

b. The fact that the Bible so clearly places songs and instruments around the throne of God must not be viewed merely as an interesting fact, but as a theological epiphany that inflicts a blow to our hearts from which we never hope to recover. 

c. What does it say about God that in His sovereign freedom He could have had it any way He desired and we find that He chose to have melody filling His governmental palace? Of all the things that He could have employed creatures and servants to do, He fashions them and then commands them to sing and play. The ramifications of this are far-reaching.

2. Our Maker & Our Design

a. The reason we are so moved by music and drawn to it is not because of an aberration from our design caused by sin. The magnetism to melody is due, rather, to the truth that our Maker is the author of music. 
b. God enjoys music, we are made in His image, and so we have the capacity to enjoy and make music. Zephaniah 3:17 describes how Yahweh will sing when He comes to Zion at the end of the age: “The LORD your God in your midst, the Mighty One, will save; He will rejoice over you with gladness, He will quiet you with His love, He will rejoice over you with singing.” 
c. One of the massive applications of this truth is that we do not include music in our worship on earth because it makes it easier or more exciting but because it is integrally woven into the fabric of God’s desire and design for it. 
d. There is not a heightened level of holiness attained or perseverance points earned when we try to praise or pray without music. The LORD has joined music and devotion and foolish is the man who seeks to separate them.
B. Antiphonally

1. Introduction

Antiphonal means to answer responsively, and although even in the modern era it is deeply embedded in the liturgy of the Catholic Church (as it has been for fifteen-hundred years) it is virtually unknown in Protestantism. It is, however, no stranger to the heavenly order of worship.  

2. Antiphonal Worship in the Heavenly Temple

a. In several of the accounts of heavenly worship we find a very clear presence of response between the ‘characters’ involved in the ministry around the throne. The first comes from Isaiah and the prophet’s description of the seraphim:

...I saw the Lord sitting on a throne, high and lifted up, and the train of His robe filled the temple. 2 Above it stood seraphim; each one had six wings: with two he covered his face, with two he covered his feet, and with two he flew. 3 And one cried to another and said:  “Holy, holy, holy is the LORD of hosts; the whole earth is full of His glory!”

b. Here we draw attention to the fact that the seraphim are crying out to one another. The burning ones utter declarations of His glory responsively as they hover around the throne of God. The parallel scene in Revelation 4 does not include the antiphonal interaction between the seraphim but does present a dynamic relationship of response between the seraphim and the elders:

9 Whenever the living creatures give glory and honor and thanks to Him who sits on the throne, who lives forever and ever, 10 the twenty-four elders fall down before Him who sits on the throne and worship Him who lives forever and ever, and cast their crowns before the throne, saying:  11 “You are worthy, O Lord, to receive glory and honor and power; for You created all things, and by Your will they exist and were created.” Revelation 4:9-11

c. It is the proclamation from the seraphim that incites a response of praise in the elders, causing them to fall down before God and laud His worthiness. Even with their own unhindered vision of God, the elders ‘see’ and experience something unique of the glory of God through the praise of the seraphim.

d. The pattern of response is also found in Revelation 7:9-12 when all of the angels, and living creatures fall down in worship before God because of the praise of the great multitude who has come up from the tribulation. 

e. It is clear that the two respective acts of adoration are deeply interrelated from the way verse 12 begins with an emphatic “Amen!” The normal participants in the heavenly symphony are overwhelmed by the praise coming forth from those who have joined them in the Heavenly Temple and they cry out in agreement. 

3. Climatic Scene

a. A final instance of antiphonal worship comes from one of the climatic scenes in Revelation and in the Bible as a whole:

After these things ﻿﻿I ﻿﻿heard a loud voice of a great multitude in heaven, saying, “Alleluia! ﻿﻿Salvation and glory and honor and power belong to ﻿﻿the Lord our God! ﻿2﻿ For ﻿﻿true and righteous are His judgments, because He has judged the great harlot who corrupted the earth with her fornication; and He ﻿﻿has avenged on her the blood of His servants shed by her.” ﻿3﻿ Again they said, “Alleluia! ﻿﻿Her smoke rises up forever and ever!” ﻿4﻿ And ﻿﻿the twenty-four elders and the four living creatures fell down and worshiped God who sat on the throne, saying, ﻿﻿“Amen! Alleluia!” ﻿5﻿ Then a voice came from the throne, saying, ﻿﻿“Praise our God, all you His servants and those who fear Him, ﻿﻿both ﻿﻿small and great!” ﻿6﻿ ﻿﻿And I heard, as it were, the voice of a great multitude, as the sound of many waters and as the sound of mighty thunderings, saying, “Alleluia! For ﻿﻿the ﻿﻿Lord God Omnipotent reigns! ﻿7﻿ Let us be glad and rejoice and give Him glory, for ﻿﻿the marriage of the Lamb has come, and His wife has made herself ready.” ﻿ Revelation 19:1-7

b. A careful look at this dramatic passage reveals there are three distinct ‘players’ in the crescendo of worship being depicted. Chapter 19 begins with the voice of a great multitude of the redeemed praising God for the destruction of the great harlot in two successive utterances. 

c. At this the four living creatures and the elders fall down once more and cry “Amen! Alleluia!”. Then a voice originating from the throne issues a grand call to worship, and the entire Heavenly Temple erupts in thunderous, jubilant praise.

4. Order

a. With the reality of antiphonal worship in Heaven established, the looming question of why still remains. It happens over and over again in the worship of heaven, but what is the point? 

b. Of one thing we can be sure – it isn’t random. There is a specific order of worship in Heaven, and that order has a design. Understanding this gives us confidence to reproduce it on the earth even when we have not yet discovered God’s wisdom in ordaining it to the extent we desire.

C. Prayerfully

1. The Prayers of the Heavenly Temple

a. A revelation of the Heavenly Temple explains why worship and prayer must always be inextricably bound together.

8 Now when He had taken the scroll, the four living creatures and the twenty-four elders fell down before the Lamb, each having a harp, and golden bowls full of incense, which are the prayers of the saints. 9 And they sang a new song, saying… Revelation 5:8

b. Several chapters later a more detailed picture of this reality is found:

Then another angel, having a golden censer, came and stood at the altar. He was given much incense, that he should offer it with the prayers of all the saints upon the golden altar which was before the throne. 4 And the smoke of the incense, with the prayers of the saints, ascended before God from the angel’s hand. 5 Then the angel took the censer, filled it with fire from the altar, and threw it to the earth. And there were noises, thunderings, lightnings, and an earthquake. Revelation 8:3-5

2. Prayer & Worship

a. The King is enthroned in the place where He is worshipped incessantly. His sovereign rule over heaven and earth proceeds forth from His glorious temple; His everlasting decrees are uttered in the midst of the never-ending choirs of angels and the cries of the living creatures.
 

b. In intercession we are beseeching Him and partnering with Him in His desire to release His power and accomplish His purposes; in worship we are lauding Him and extolling His great worth. The two go hand in hand, just as the picture of the elders indicates.

3. The Prayers of the Saints

a. It is difficult to exaggerate the magnificence of what emerges upon careful examination of the disclosures we possess related to this theme. In both Revelation 5 and Revelation 8, the intercession that fills the Heavenly Temple originates from the saints. 

b. Prayer and worship are inseparable in the Sanctuary of God, but it is the weak groans, tears, and petitions uttered on the earth that accompanies the angelic worship. There is no indication biblically that the privilege of intercession is bestowed upon any creature besides the ones made in the image of God.
 

c. Prayer is a human endeavor, birthed in the Divine heart. As the angelic host stand before the throne in festal array, stretching off in the distance row after row, not one dares to break rank and file and approach the throne in order to ask for something. 

d. Ancient as the mountains and without sin, yet they do not request anything of the One upon whom they gaze. And we who are as fleeting as the flowers of the field and the mist of the morning, so broken and fractured by sin, have longings whispered as we go to and fro throughout our day carried into His very presence for His consideration. 

e.  For while the angels themselves do not pray, some of them are responsible for presenting our intercession before Him, as the scenes from Revelation indicate.
Although our prayers leave our mouths and seem to vanish into the air, in truth they find a physical, sacramental representation in the Heavenly Temple in the form of incense.
 

4. The Incense of Prayer

a. All major translations insert the word “with” in  Revelation 8:3-4: He was given much incense, that he should offer it with the prayers of all the saints upon the golden altar which was before the throne. 4 And the smoke of the incense, with the prayers of the saints, ascended before God from the angel’s hand.” 

b. Although it is not in the original Greek text they do this because the idea that incense is the prayers of the saints seems difficult to digest conceptually. This, however, is not the best translation, as renowned Greek scholar Robert Mounce clarifies:

The clause has been variously understood, but the major options are two. Either the incense is mingled with the prayers of the saints or the incense is the prayers. The majority of commentators and English translations favor the former alternative. The ﻿RSV﻿ translates, “and [the angel] was given much incense to mingle with the prayers of all the saints … and the smoke of the incense rose with the prayers of the saints.”﻿﻿ It is preferable, however, to follow the second option, which is to take the dative case in vv. 3 and 4 (translated by the preposition “with”) as equivalent to the Hebrew le of definition and to translate, “he was given much incense to offer, consisting of the prayers of all the saints.”﻿﻿ This interpretation harmonizes with 5:8, where the bowls of incense are definitely identified with the prayers of the saints.
 

c. Doesn’t God actually know what we say to Him? Of course He does, but if the LORD desires a tangible representation of the cries of our hearts, who are we to argue with Him?

5. A Revelation of Intercession

a.  It is of tremendous significance in the ministry of corporate and personal intercession to realize that our prayers affect the physical environment of the most important place  - the most beautiful place – in the universe. 

b. The incense of our prayers causes real smoke to rise “before God” as He sits on His throne. When the body of Christ unites in a city to offer Jesus unceasing devotion there is actually more incense that rises before Him as He is enthroned in His temple. If we actually believed this it would change everything. Oh for a revelation of the privilege and power of prayer!

D. Universally

1. God is worshipped by everyone in the Heavenly Temple.  There is no one there who dissents from recognizing the supreme worth of God.  Rebellious angels were not permitted to remain in His presence – they were judged and cast out.  

2. Although evil spirits retain some influence in the mid-heavens, no darkness has entrance into the Holy City (i.e. Heaven) much less the Heavenly Temple.

E. Exclusively

1. Only God is worshipped in the Heavenly Temple.  To us this might seem like an unnecessary extension of the first affirmation, but not in the ancient world.  Despite the religious plurality in the modern world, most people only ascribe to one object of worship.
  

2. This was not the case in the religious landscape of antiquity where there were many deities and focal points of veneration.  Within polytheism it could be asserted than a deity was worthy of universal worship but this was very different than asserting that only that deity was worthy of worship.  

3. There are not competing objects of attention, affection, or allegiance in the Heavenly Temple – there is only one, all-consuming , absorbing focus of adoration. The LORD alone is exalted in the Heavenly Temple.  No angel, living creature, or elder is subtly elevated as to detract from the glory of the only One who is worthy.  

F. Incessantly

7The first living creature was like a lion, the second living creature like a calf, the third living creature had a face like a man, and the fourth living creature was like a flying eagle. 8 The four living creatures, each having six wings, were full of eyes around and within. And they do not rest day or night, saying: “Holy, holy, holy, Lord God Almighty, Who was and is and is to come!” Revelation4:7-8

1. The Seraphim & their Worship

a. As it has hopefully been shown, the worship of the Heavenly Temple far transcends the activity of the seraphim. Yet at the same time both here in Revelation and the parallel in Isaiah 6:1-7 they are presented as the focal point of the scene. The reason for this is that it seems as though they actually function as the leaders of the worship in the Heavenly Temple. 

b. The words that tell of their ministry to the LORD are unmistakable in their meaning and breathtaking in their significance: the seraphim worship incessantly. Never resting, never ceasing, they declare the glory of God continually and have done so since the beginning. Roughly eight-hundred years before John, Isaiah saw them and they were doing the same thing:

2 Above it stood seraphim; each one had six wings: with two he covered his face, with two he covered his feet, and with two he flew. 3 And one cried to another and said:  “Holy, holy, holy is the LORD of hosts; the whole earth is full of His glory!” Isaiah 6:2-3

2. Literally Unending

a. It is their ancient service around the throne that stands as the clearest and most definitive testimony that the worship of Heaven always has been and always will be perpetual. There is simply no way to evade the way the text portrays them in a posture of constant devotion. 

b. The suggestion that the way the seraphim are depicted is just symbolic of the fact that they are always in a worshipful attitude ignores that an action is what is being ascribed perpetually to them. 

c. They are saying something all the time, not just thinking or feeling something as they go about their duties in the Heavenly Temple. Together with John’s explicit statement that they “do not rest”, this also undermines the attempt to view “day and night” as just being comparable to “regularly”. 

d. It is true that there are instances biblically when that phrase is used in a figurative sense, but such is not the case here. 

3. Other Activities

a. But doesn’t Revelation describe them doing other things? Yes. In addition to the passages already considered in this chapter, Revelation 6:1-8 involves them in John’s vision of the opening of the first four seals. How are we to understand the discrepancy? 

b. Without delving too deeply into the structure and content of the book of Revelation, it can generally be said that chapter 4 describes a constant reality, and chapter 5 begins the account of “the things that must take place after this” (Revelation 4:1). 

c. All of the descriptions of the seraphim found later in the book are, therefore, within a very specific eschatological context. This means there is no basis for concluding that doing other things is necessarily normal for the seraphim at all. Strengthening the literal, straightforward understanding of Revelation 4:8 is the fact that this was how the activity of the seraphim was understood in Jewish tradition:

And the Cherubim and seraphim standing about the throne, the six-winged and many-eyed ones do not depart, standing before the Lord’s face doing his will, and cover his whole throne, singing with gentle voice before the Lord’s face: Holy, holy, holy, Lord Ruler of Sabaoth, heavens and earth are full of Your glory. II Enoch 21:1

4. The Bigger Picture

a. It must also be remembered the seraphim are not solely responsible for the worship that takes place in the Heavenly Temple. While biblically they do receive the most attention in this regard, the incessant worship of Heaven does not hinge on them. 

b. Thus, if there was in fact a pause in their activity, eschatologically or otherwise, the innumerable company of angels continues to laud Him ceaselessly. Beyond the way in which the passage from Hebrews 12 attests to this truth, the writings of the Second Temple period offer ample confirmation – so much so that Mounce can say, “Continuous adoration is a common feature in apocalyptic descriptions of heaven.”
 
c. Two of the clearest of these references are from I Enoch, which was a profoundly influential book prior to the New Testament era. After saying, “And the most holy ones who were nigh to Him did not leave by night nor depart from Him” (14:23), I Enoch goes on to elaborate:

And before Him there is no ceasing. He knows before the world was created what is for ever and what will be from generation unto generation. 12. Those who sleep not bless Thee: they stand before Thy glory and bless, praise, and extol, saying: "Holy, holy, holy, is the Lord of Spirits: He filleth the earth with spirits."' 13. And here my eyes saw all those who sleep not: they stand before Him and bless and say: 'Blessed be Thou, and blessed be the name of the Lord for ever and ever.' I Enoch 39:11-13

d. It is remarkable to see such clear instances of the belief in incessant, unbroken devotion from angels in Heaven long before John’s revelation of the throne room.

5. Leadership

a. The recognition that both the living creatures and the angels have an integral part to play in the perpetuity of the heavenly symphony brings us back to the previous mention of the seraphim functioning as leaders in some manner. 
b. With the emphasis placed upon them in the text it appears their presence is the backbone of the constancy of adoration and their proclamation the anthem that unites the symphony. 
c. Lacking the clarity sufficient for certainty, we may suggest that the Trisagion
 is the refrain to which the seraphim always return rather than the only thing they say. 
d. Many songs, hymns, and musical arrangements fill the Heavenly Temple but to that chorus they always return. And it is when the seraphim lead the symphony back to that ancient anthem of God’s glory that the revelatory crescendo of praise found in Revelation 4:9-11 occurs. 
6. The Impetus of Incessant Worship

The ‘what’ of the worship of Heaven is vitally important, but even more so is the ‘why’ of the activity that ceaselessly surrounds the throne in the Heavenly Temple.  We must peer in through the windows Scripture offers us until we can feel the heartbeat of all that goes on there.  

a. The Seraphim and the larger angelic host who are enraptured with ministry to Him have never had a single sin forgiven, never an ailment healed, and never a financial need met and yet their testimony is that His unending glory warrants their unending praise.  

b. As they take in the glory of God with all of their eyes, it is so overwhelming and so severe in its magnitude that it necessitates their unbroken adoration. In other words, their ceaseless worship is based solely upon the glory of who He is.
  

9 Whenever the living creatures give glory and honor and thanks to Him who sits on the throne, who lives forever and ever, 10 the twenty-four elders fall down before Him who sits on the throne and worship Him who lives forever and ever, and cast their crowns before the throne, saying: 11 “ You are worthy, O Lord,To receive glory and honor and power; For You created all things, And by Your will they exist and were created.” Revelation 4:9-11

c. Furthermore, the only purpose of their worship is to magnify, extol, and proclaim His surpassing glory.  They are not ‘changing the atmosphere’ in the Heavenly Temple or  doing it so that revival will break out in the Holy City, nor will they have any change in vocation or personal advancement because of their activity.

d. In summary, both the motivation  (the sustaining force) and the aim (the purpose for which it is done) of the incessant worship of the Heavenly Temple is solely His glory.
X. The worth of Christ & INcessant worship

This vision of God’s zeal for His glory in all things and the heartbeat of heavenly worship has profound implications.  In specific, it informs our perspective on night and day ministry to Him in two very powerful ways:

A. Night & Day Worship is an End in Itself

1. The Potency of Night and Day Devotion

a. The outcomes of 24/7 worship and prayer are powerful, dynamically important, and must be understood clearly.  Among the many glorious consequences stand the following: the fruition of God’s purposes for Israel, corporate revival and effective witness, cultural impact, personal vibrancy in Christ, unity and community in the body of Christ, eschatological revelation, and apostolic sending.

b. As necessary as these are, we must distinguish between that which  is central and supreme and that which is very important but secondary.  Although unceasing worship and prayer does have dramatic results, it is first and foremost an end in itself.  This can be established in two primary ways.

2. Worship is an End because God’s Glory is His End

One thing I have desired of the LORD, that will I seek: that I may dwell in the house of the LORD all the days of my life, to behold the beauty of the LORD…. Psalm 27:4

a. Incessant worship and prayer does not exist primarily because there is so much need that we must petition Him unceasingly, but rather because the glory of God and the worth of Christ demand perpetual adoration.  

b. A house of prayer has its inception when someone beholds the majesty of Jesus and in wisdom concludes that the only reasonable response is for men to laud Him ceaselessly. This is the testimony of the heavenly assembly and it must be ours too.

c. The desire that His indescribable glory would be seen and His matchless worth treasured above all else must be the cornerstone upon which night and day prayer must be founded and the chief reason it continues each passing moment.  

d. In the age to come, when the long-awaited reign of righteousness has finally dawned upon the earth and all injustice has been eradicated, He will still be worthy of unrelenting worship. 

e. Our worship must be mingled with fervent intercession for the Church and the lost, but at the center of night and day devotion stands a breathtaking Beauty that knows no rivals, and His splendor alone  is more than sufficient to warrant 24/7 devotion in Heaven and on earth.

3. The Effects are Unto the Ultimate End of God’s Glory in Worship

Missions is not the ultimate goal of the church. Worship is. Missions exists because worship doesn’t.  Worship is ultimate, not missions, because God is ultimate, not man…Worship is therefore the fuel and goal of missions.

a. Secondly, Scripture is clear that any result we might imagine coming from our adoration and intercession is for the express purpose of His glory.  We must allow the weight of this theme to bear down upon us and shape us.  You could not assemble a list like the one below with any other idea or theme in the Bible: 

b. Revival of the Church – Eph 3:21; Power & Healing – Matt 15:31, Mk 2:12, Luke 5:26, 7:16, John 11:4, 40; Salvation of Souls – I Peter 2:9, Eph 1:6, 12, 14; Righteousness & Sanctification – Matt 5:10, I Peter 2:12, Phil 1:11, I Cor 6:20; The Salvation of Israel – Isaiah 43:7, Jer 13:11, Ez 36:22-23; Apostolic Ministry – John 15:8, II Cor 4:15, 8:19; Phil 1:18, 20, 2:21; Answers to Prayer–John 14:13; Calling of the Elect – II Pet. 1:13; Unity –Rom 15:5-7

B. The Power and the Problem of the Worship Movement

Whether momentary or perpetual, worship is always a response to the identity of God. Personal or corporate devotion will simply never ascend beyond the knowledge of the glory of the Person to whom we are devoted.

1. The Problem 

a. Where the vision of that Person is dim, obscure, or marginalized, true adoration will be rare and fervent cries of intercession scarce.  The greatest hindrance to the worship movement now, tomorrow, and at the end of the age is the lack of regard and pervasive ignorance concerning the glory of Christ.  

b. Apart from actual adoration and fascination with who He is, the vision of incessant ministry to Him will be snuffed out in a moment.  The body of Christ in this hour is so theologically shallow that there is virtually no context for sustained worship and prayer to take root. People are being called to adore Someone they care little for because they hardly know Him at all.

2.  The Power

a. Yet where Christ is treasured and exalted in the hearts of the people, worship and prayer alike will have both their impetus and their staying power.  Nowhere are we reminded of this central place theology must hold in incessant devotion as in the heights of heaven where God Himself is all in all.

b. In the most practical terms, the fuel for vocational ministry to the LORD not primarily an understanding of night and day worship and prayer but an ever-increasing knowledge of the worth of Christ. This has kept the seraphim for ages and this alone will allow us to keep our charge and give Him the glory that He is due on the earth both today and as His return draws near.

18 …but grow in the grace and knowledge of our Lord and Savior Jesus Christ. To Him be the glory, both now and to the day of eternity. Amen.

� This varies slightly depending on the translation used


� Some biblical scholars with more liberal persuasions have looked at this intriguing question and suggested that these Psalms aren’t actually Davidic in authorship.  Not only is this very difficult to argue (particularly in light of the parallel in II Samuel 22:7 with Psalm 18:6), but it is not compelling historically.  Whoever assembled the Psalter was not doing so for ignorant Gentiles two-thousand years later who would not be aware of the fact that the Jerusalem Temple was not build in David’s lifetime.  For any Jewish reader up through the time of Christ it would have been a glaring discrepancy.  


� As rendered in the English Standard Version


� There are only two possible exceptions to this that could be argued, occurring in 1 Samuel 1:9 and 3:3.  However, this was after the Tabernacle of Moses had been settled in Shiloh and was thought by all to have come to a permanent place of rest (no one anticipated the rebellion of the priesthood, the capture of the Ark, and the election of the tribe of Judah).   As a result the narrative seems to indicate that a semi-permanent structure was built to house the ark, therefore warranting the use of the word on both physical and theological/historical grounds.  


� Though clearly the context of the passage and most importantly the presence of God clearly define it as a holy place, regardless of whether it is joined with this word or not.  


�There is no instance when the coupling of Hebrew words that produces the rendering of “holy temple” clearly refers to the temple in Jerusalem or any other edifice on earth.  Furthermore, the occurrences of hêkāl which do have a religious connotation in speaking of the temple on earth are all (without exception) used in the context of an actual activity that is taking place in its precincts or in describing the construction of the physical anatomy of the structure.  Thus if Habakkuk uses hêkāl for Solomon’s temple when the purpose is clearly to draw attention to the glorious presence of God, it would be the only such case in the entire Old Testament.    


�Kenneth L. Barker, vol. 20, Micah, Nahum, Habakkuk, Zephaniah, electronic ed., Logos Library System; The New American Commentary (Nashville: Broadman & Holman Publishers, 2001, c1999), 349.


� Primarily qodesh, miqdash, ma`own


� Together with Psalm 11:4 this completes the seven total references to the Heavenly Temple in the Psalms of David previously mentioned


� It could be argued that when developed exegetically Psalm 103:19 has the context of the Heavenly Temple implied in its reference to the throne because of the invocation that immediately follows it.  


� Niels-Erik Andreasen, The Heavenly Sanctuary in the Old Testament, in The Sanctuary and the Atonement, The Review and Herald Publishing Association, Washington D.C. (need to put in Turabian format)  See also David Noel Freedman, The Anchor Bible Dictionary (New York: Doubleday, 1996, c1992), 3:90.


� John M. Lundquist, The Temple of Jerusalem: past, present, and future (Westport, CT: Praeger Publishers, 2008), p 225.


� Evidence for the extensive, if not ubiquitous, belief in the Heavenly Temple during Second Temple Judaism will be furnished in a different context. 


� The word translated “serve” in verse 15 (latreuo) is a thoroughly priestly term that can be translated “minister” or “worship”.


� Richard Bauckham, Jesus and the God of Israel, p 44-45


� See Genesis 14:18, 19, 20, 21; Numbers 24:16; Deuteronomy 32:8; 2Samuel 22:14; Psalm 7:17; 9:2; 21:7; 46:4; 47:2; 50:14; 57:2; 73:11; 77:10; 78:17, 35, 56; 82:6; 83:19; 87:5; 91:1, 9; 92:1; 97:9; 107:11; Isaiah 14:14; Lamentations 3:35, 38


� Here we must once more guard against the arrogance of simply acknowledging that this was the way the ancients conceived of Him, as though we are under no obligation to agree.  Their statements were not merely personal opinions that they sought to express to others, but rather what they understood to be the definitive truth concerning God and His creation.  In acknowledging the Holy Spirit’s work in the inspiration of Scripture we are submitting our reason to His wisdom and therefore charged to understand reality in the way it is presented biblically.


�Martin, Ralph P. ; Davids, Peter H.: Dictionary of the Later New Testament and Its Developments. electronic ed. Downers Grove, IL : InterVarsity Press, 2000, c1997


� This assumption is due largely to the size of the Heavenly Temple and the specific description offered in Isaiah of the doorposts, etc.  There is also some support for this is the writings of Second Temple Judaism.    


� Even if the view was adopted that the City-Mountain was approximately 320 miles on its sides, the same ratio would translate into an enormous area of nine square miles. 


� That this is indeed the case is indicated by the role the Temple played in the national life of Israel as well as the clear depiction of the Heavenly Sanctuary as a place of assembly for countless angels in the Book of Revelation 


� Θαλασσαν simply means “sea” and cannot be construed otherwise.  Thus the size cannot realistically be disputed.  


� Exodus 24:10.  The “heavens” of course speaks of the sky, thus the NASB rendering: “…as clear as the sky itself.”  


� Ezekiel 1:22 ESV


� Just how it was that Ezekiel and Moses were peering within the Heavenly Temple will be reserved for a different context.  


� Psalm 150:1 NASB


� David Mitchell, Psalm 150: The Psalms as Musical Worship


� Aesthetics generally refers to the study or philosophy of beauty.


� Though it may not be apparent upon first reading, it is very clear from looking at the way the phrase ‘sons of God’ is used elsewhere in Scripture and its context in Job that this passage refers to angels. The NRSV and NIV reflect this by translating the phrase “heavenly beings” and “angels” respectively. 


� See also Hebrews 1:7


� Daniel 7:10


� I would still maintain (as in Chapter 3) that the scene in Daniel 7 is not synonymous with Revelation 4 or Isaiah 6 and instead depicts the eschatological session of judgment (see Revelation 12) that occurs in the Second Heavens. The strength of Daniel 7:10 in this context is that it does clearly portray a great host of angels “ministering” to God on His chariot-throne – which definitely leads to the conclusion that they would be in the same posture before His immovable throne.


� See Luke 2:13


� Hebrews 1:6 ESV


� It is important to remember that Philo intentionally set out to assimilate the Jewish faith and Platonic philosophy.  The philosophical constructs that dominated his world view made it impossible for him to take the Heavenly Temple literally.


� I Enoch 61:9, 12; II Enoch 20:4, 21:1; Apocalypse of Abraham 18:1-4, 11-12


� See Jubilees 30:14, I Enoch 14:21-23, I Enoch 39:12, II Enoch 21:1Testament of Levi 3:4-8


� See in particular The Book of Jubilees and the Songs of the Sabbath Sacrifice 


� T. Job 48-50, Apocalypse of Zephaniah 8:4. We may see hints of this in Paul’s statement in I Corinthians 13:1.


�C.A. Newsom writing in Porter, Stanley E.; Evans, Craig A.: Dictionary of New Testament Background : A Compendium of Contemporary Biblical Scholarship. electronic ed. Downers Grove, IL : InterVarsity Press, 2000.


� Quoted in the article by David MacLeod, The Adoration of God the Creator: An Exposition of Revelation 4, Bibliotheca Sacra 164 (April-June 2007), 198. 


� From this truth it would be theologically accurate to derive the terms governmental intercession or governmental worship. Yet it must be understood that what is in view here is far removed from the fleeting governmental structures of men, and the legitimacy or extent of Christian influence in those spheres does not find any basis in this revelation.  The validity of the latter must be established on other grounds.


� In I Enoch 15 a fallen angel is rebuked for not making intercession, which would imply that angels are supposed to do that ideally. However there is reasonable cause to see the section as a symbolic polemic against the priests in Jerusalem, in which case the author would actually be launching criticism against a human figure. Either way, this still does not establish the idea biblically, which is the key issue. There is also biblical basis for angelic figures bringing an accusation against someone in the divine council of the second heavens but this is very different than the ministry of intercession or petition.


� There is also considerable precedent for this in the writings of the Second Temple period.  See Testament of Levi…


� In the Protestant Church there is little room for sacramental theology, but it is a very biblical concept. Paul’s handkerchiefs healed people, as did Peter’s shadow, and there are trees with leaves that are for the healing of the nations.


�Robert H. Mounce, The Book of Revelation, The New International Commentary on the New Testament (Grand Rapids, MI: Wm. B. Eerdmans Publishing Co., 1997), 174.


� The major exception to this very sweeping generalization would of course be the Far East, from which we are very far removed.


� There is no conclusive date for the composition of II Enoch but it is highly probable that it predates the Book of Revelation


�Robert H. Mounce, The Book of Revelation, The New International Commentary on the New Testament (Grand Rapids, MI: Wm. B. Eerdmans Publishing Co., 1997), 125.


� See note 34 for a more extensive list of these references


� A traditional name for the words on the lips of the seraphim originating from the Greek for thrice holy.


� Fourteen times in the Book of Revelation the glory of God is specifically focused upon  (Revelation 1:6, 4:9, 4:11, 5:13, 7:12, 11:13, 14:7, 15:4, 15:8, 16:9, 19:1, 19:7, 21:11, 21:23)


� This is not necessarily to say that their worship does not have indirect consequences due to the unity of the throne and temple, but it is very difficult to make the case exegetically that this has any direct causation for their incessant preoccupation.  Furthermore, if their worship is independently effectual for the governance of God being established on the earth it is difficult to understand the stress on the replication of the heavenly order on the earth in order for convergence to occur.


� John Piper, Let the Nations Be Glad, (Grand Rapids, Baker Books:1993), p 11.


� This is just a sampling of the theme and is drawn in part from a list found on p 17-21 of Let the Nations Be Glad by John Piper
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